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Chapter 1: Introduction 
Greece has traditionally been a country of emigration. Historically, it 
experienced two major waves of emigration, after the formation of modem Greece in 
the early 1830's, one lasting from the late 19th to the early 20th century, and a second 
in the post-war period (Kasimis and Kassimi, 2004: 1). The first wave of emigration 
was triggered by the economic crises that followed the decline in the price of 
currants-the major export product of the country in the international market. This 
covered the period of 1890-1914, during which almost one-sixth of the population of 
Greece emigrated to Egypt and the United States. The second wave of emigration, 
following World War II, was a migration to the industrial nations of Northern Europe, 
the United States, Australia, and Russia. This migration took place between 1954 and 
1974. According to Charalambos Kasimis and Chryssa Kassimi, "the majority of 
these emigrants came from rural areas, and they supported the national and 
international labor markets" (2004: 2). 
The first distinct wave of migration to Greece took place between the years 1919-
1923. According to Kourvetaris and Dobratz, "[t]he 1920s were marked by an extremely 
important demographic change in Greece; namely the flood of Greek refugees from 
eastern Thrace ... [and] Asia Minor (Turkey)" (1987: 17). This migration was the result of 
a population exchange between Greece and Turkey following the Asia Minor war in 
1922. Greece increased its population by a quarter (1,200,000) during the years of 1920-
1928 when the massive repatriation occurred. 
At that time (1920), Greece's population was 62 percent rural. Most Asia 
Minor migrants were absorbed into the urban areas of Macedonia, central Greece, 
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and Thrace. This immigration was due to the realignment of the borders between 
Greece and Turkey, which took place after the failure of the Greek Megali Idea, or 
Great Idea, of resurrecting a new Hellenic Empire on both sides of the Aegean. 
Proponents of the Megali Idea aspired to unite within the bounds of a single state 
all the areas where there were Greek settlements in the Near East, with 
Constantinople as its capital. This was to include not only the inhabitants of the 
kingdom of Greece but also those who lived in any land associated with Greek 
history or the Greek race (Clogg, 2002: 7). 
To this end, a Greek offensive was landed in Smyrna in 1919. There were two 
forces in the area. The first was the Entente force made up of Britain, France and 
Russia. These were "powers most likely to look with favor on the achievement of the 
country's remaining territorial ambitions" (Clogg, 2002: 84). The other force was 
composed of the Royalists under King Constantine, who was also a Field Marshal in 
the German army and married to the sister of Kaiser Wilhelm II. This force was 
aligned with the Central Powers of Germany and Austria-Hungary. The king and his 
supporters were advocates of a "small but honorable Greece" (Clogg, 2002: 87). 
To promote the Megali Idea, Greek forces, protected by allied warships, 
landed and occupied the city of Smyrna I in May 1919. This was to counter the Italian 
troops that had landed in Antalya, in south-west Asia Minor, and which had begun to 
move towards Smyrna. The Greek army's presence was to protect the local Greek 
population from Turkish reprisals (Clogg, 2002: 93). Unfortunately, however, the 
1 Smyrna became known as Izmir after the 1922 take over by Turkish forces. At the historical time 
period that I am examining it was known as Smyrna. Constantinople is known today as Istanbul. I 
will refer to these cities as Smyrna and as Constantinople as the interviewees referred to them by these 
names. 
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landings were marked by Greek atrocities and with some 350 Turks being killed or 
wounded during the fighting with Greek troops. The landing also acted as a catalyst 
for a revived Turkish nationalism under the leadership of Mustafa Kemal, known as 
Ataturk. Later, in 1920, the Treaty of Sevres created a Greece of the "two continents 
and the five seas" (Clogg, 2002: 94) that started to fulfill Megali Idea. However, led 
by Ataturk, Turkey never ratified the treaty. 
The Greek monarchy, which had since been ousted, was restored to power 
under King Constantine in 1920. Britain, France, and Italy voiced opposition and used 
the royalist restoration as a pretext to make peace with Mustafa Kemal. In addition, 
France and Italy had no qualms about selling arms to the Turkish nationalists. In 
August 1922, when Kemal launched a massive military offensive to form a stronger 
Turkey, Greeks, people and forces withdrew to the coast and later evacuated Smyrna on 
September 8, 1922. The Allies' failure to support the royalist initiative, which 
ultimately resulted in a humiliating Greek defeat by the Turks, was known as the Great 
Debacle (Clogg, 2003: 91). During the Turkish offensive, 30,000 Greek and Armenian 
Christians were killed. 
Panic-stricken refugees sought to escape to the neighboring Greek islands 
(Clogg, 2003: 97). At this time, some 1,100,000 Greek Orthodox Christians moved to 
the kingdom of Greece as a consequence of the "catastrophe" of Asia Minor. Unlike 
other exchanges of population following wars, the one that took place following this 
war was based on religion rather than language. In return, 380,000 Muslims who spoke 
Greek were transferred from Greece to Turkey under the direction of both governments. 
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Apart from Asia Minor refugees, no other major immigration pattern occurred 
in Greece until after 1950, when many Greek refugees who had fled or been exiled to 
the former Soviet Union and other communist countries after the Greek Civil War 
began to return. Later, following the oil crises of 1973 and the adoption of more 
restrictive immigration policies by the European Union (EU) countries, return 
immigration to Greece increased. It is estimated that, from 1974 to )985, almost half of 
Greece's post-war emigrants returned (Kasimis and Kassimi, 2004: 2). This 
population shift continued well into the decade of the 1980s. 
Since the middle of the 1980s, more than a million immigrants of various sorts 
(mostly non-Greek) have settled in Greece. Many of them entered and resided illegally 
in the country but, after 1997, many have become regularized. Approximately seventy-
five percent of the immigrants came from Balkan countries, primarily Albania 
(Kiprianos, Balias, and Passas, 2003: 153). These immigrants came to Greece for 
various reasons. As Kasimis and Kassimi write: 
Many factors explain the transformation of Greece into a receiving 
country. These include geographic location, shared borders, the 
economic development of Greece, the improved living standards 
and higher levels of education attained by young people, which 
have led most Greeks to reject low-status and low-income jobs 
(2004: 2). 
At the same time, "the collapse of the Central and Eastern European regimes in 1989 
transformed immigration into a massive uncontrollable phenomenon" (Kasimis and 
Kassimi, 2004: 2). Conditions in Greece were most favorable for Albanian 
immigration. For example, Greece and Albania shared many similar features. The 
heavily indented coastline of Greece is 9,385 miles long. Albania also has a long 
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coastline along the Adriatic Sea and the countries share a border. Greece is a 
parliamentary republic and is much more stable politically than Albania. Greece and 
Albania also have similar industries, and both raise similar livestock. As I will 
illustrate below, as a result of these many factors, Greece was transformed from a 
sending country to a country of destination (World Almanac and Book of Facts, 2006: 
751). 
Map I. The Balkans; specifically Albania, Greece, and Turkey (Oxford Concise 
Atlas of the World, 1999: 21) . 
My aim in this paper is to explore these two distinct migrations into Greece-
that of Albanians in the 1990s and Asia Minor refugees in the early 1920s. In 
particular, I wiJJ be examining the push-pull factors existing in both the sending and 
receiving countries as weJJ as the treatment of the immigrants by indigenous Greeks 
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in the workplace and society. I will try to see if there are any similarities or 
differences in the two waves of emigration. I will also briefly explore the daily 
practices of immigration policy implementation. Finally, I will reveal how 
immigrants view indigenous Greeks. 
The main data source of my analysis will be immigrant interviews, which I 
conducted and recorded in Greece during the summer of 2005. I have broken down the 
interviews in the following way: the existing conditions in the sending country, the 
existing conditions in the host country, the journey and obstacles encountered by 
immigrants when crossing the border, their reception by the host country's residents and 
government, and immigrants' views of indigenous Greeks. 
The Case Study 
The empirical research presented in this paper is based on ten interviews 
conducted with Albanian migrants and ten with Asia Minor refugees. The Albanian 
interviews were conducted with seven men and three women, while the Asia Minor 
interviews were conducted with four men and six women. 
I turn my attention first to the Albanian immigrants, who were interviewed in 
Corinth, Velo, Agioi Theodori, Arta, and the island of Santorini, Greece, between July 
1 and August 6, 2005. These immigrants were in the 22-40 age range and all but one 
crossed illegally into Greece the first time they entered the country. The one who 
entered legally came on a tourist visa. He later returned illegally into Greece with his 
wife and family. Of the seven men interviewed, three were married with children. All 
three of the women interviewed were married at the time of the interview, but only one 
was married when she first entered Greece. The men, who married after entering 
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Greece, were married to girls from their home villages in Albania. The fathers of the 
young couples had arranged these marriages. 
Since their first crossing into Greece, the length of stay for both Albanian men 
and women ranged from five to fifteen years. All the men were unemployed when they 
left Albania. One interviewee had just graduated as an architect and one had finished 
his compulsory service in the Albanian army. The other men had just finished, or were 
attending, high school. Of the three women interviewed, one was in school, one 
worked in agriculture, and one was a domestic prior to leaving Albania. 
Out of the ten Albanian migrants interviewed, five have attained legal status and 
five are still undocumented migrants in Greece. Of the five who have legal status, three 
are from Epirus, a region in Southern Albania which became part of that country after 
World War II (after having been a part of Northern Greece). Interestingly, these three 
Albanians were ethnically Greek and, as we will see are more fully accepted by Greeks. 
At the time of the interviews, the migrants held a variety of jobs. All the Albanian 
women worked as domestics, in factories, or as caretakers. As for the Albanian men, their 
employment varied as well. One was a factory guard but also worked in the factory 
assembly line in season. Two worked construction and another was a construction 
foreman. A fifth was a truck driver/gardener/handyman for a family who owned their 
own business. The remaining two men worked in the fast food business. One was a 
cook; the other worked as a delivery person. 
Regarding housing, all interviewees lived in rented flats or apartments in 
extended family living arrangements. For example, while one Jived in the compound 
where he worked as a guard, he also lived in a house with his brother's family. Two 
8 
others lived with their brothers and other Albanians. Six lived with their wives and 
children, while another, unmarried migrant, lived with his brother's family. In addition 
to living with her own husband and children, a final woman also lived with her mother-
in-law. In this instance, the mother-in-law looked after the children when their mother 
was at work. 
I used the snowball method to identify my interviewees. The first Albanian 
interviewee was recruited by her employer, who was my relative. After that initial 
interview, the subject became my recruiter. She knew the locals and facilitated setting 
up the interviews. The person I was interviewing would line up the next interviewee 
for me and so on. By chance, the first interviewee was an ethnically-Greek Albanian 
from Epirus, as were two others. The other seven were ethnically Albanian. 
Typically, these interviews took place at outdoor cafes (except for three of them, 
which took place in the homes of their employers). Two interviews also took place in the 
homes of the respondents. Only one interviewee refused to be taped. 
In contrast to the interviews with Albanians, the interviews of the Asia Minor 
refugees were conducted in Athens, Velo, Corinth, and on the island of Santorini. 
The majority of these interviews took place in the homes of the interviewees, except 
for one, which took place at his business. Unlike the Albanian migrants who were 
relatively young, the Asia Minor refugees were in their eighties and nineties. The 
only exceptions were two interviewees who were a son and daughter of the actual 
refugee; they were in their late forties and fifties. All of these ethnically-Greek 
migrants (or, in the case of two, their parents) were citizens of Greece at the time of 
their migration. While their migration to Greece had occurred at a young age, this set 
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of interviewees, all had vivid recollections of what had (transpired to) caused their 
migration. 
Because of the relatively advanced age of most of the Asia Minor immigrants, 
most did not live alone in their own home but were instead living with their children 
and their extended families. A religious cleric, who was a Greek Orthodox priest, lived 
in the same apartment building as one of the other interviewees; he was assisted with 
household tasks by the daughter of a neighbor, also an Asia Minor refugee. 
These refugees (and their children) engaged in a variety of jobs: entrepreneur in 
the selling of alcoholic beverages, pharmacist, priest, writer, jeweler, housewife, 
seamstress, priest's wife, singer, well digger. Several have revisited the cities in Asia 
Minor, from which they had fled, but most do not want to return to their "lost 
homeland." 
I also used the snowball method to identify my Asia Minor interviewees. A 
relative, who belongs to a society for Asia Minor refugees in Corinth, contacted the 
president of the society and arranged my first few interviews. Afterwards, the 
interviewees suggested other candidates for interviews. This method was very 
successful, especially in Corinth, where the refugees continue to live in a close-knit 
neighborhood. Finally, I came upon one interviewee by chance while interviewing 
Albanian migrants on the island of Santorini. 
All interviewees were assured confidentiality and, therefore, names have been 
omitted. They also signed consent forms explaining procedures, the risks and benefits of 
the research, and giving permission for me to use the information they provided in this 
study. 
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Similar to the interview method of Kosic and Triandafyllidou (2003 : 1003), the 
interviews were based on a series of questions that were designed to do the following: 
1) inquire about their lives in Albania/Asia Minor; 2) ask about the reasons why they 
left their home countries; and 3) inquire about the treatment they receive in Greece. 
Finally, I also gave interviewees an opportunity to express their feelings about 
indigenous Greeks. (See Table 1 for further clarification of the breakdown of 
questions.) 
TABLE 1 
Breakdown of Questions Asked 
Personal background of the Families, education, age, locality of 
migrants residence 
Push factors-What reason they Employment information, economic 
gave for leaving conditions at home, size of family, 
how they traveled, when, at what 
age 
Pull factors-What made Greece Availability of jobs? Political 
attractive to them? stability? Closeness of border? 
Better life? 
Greek interaction-opinion of the With employer, socially in village or 
host country and how the hosts feel city, with government laws 
about them 
Opinion of treatment by indigenous Language, names, religion, way of 
Greeks life, discrimination by the 
government 
How they are fitting in Adjustment made and what the 
future holds 
All but one of the interviews were recorded and transcribed. Interviews were then 
translated into English. The analysis of interviewee's personal experiences follows the 
order in Table 1 above. 
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Chapter 2: Albanian Migration 
In Chapter 1, I highlighted the fact that Greece has been transformed into a 
country of immigration in recent decades. The largest group of immigrants to Greece 
is Albanian, comprising over 60 percent of the immigrant population. In this chapter, 
I will begin with a look at the conditions that existed in Albania, which caused this 
migration to occur and how this immigration has influenced indigenous Greeks and 
the Albanian migrants. 
Migration of Albanians took place to Greece across the sparsely 
inhabited mountain border and via Corfu, an island, which lies 
close to the Albanian shore. By the end of the decade, official 
destination country records enumerated ... 241,561 Albanians in 
Greece who had filed applications for 'green card' regularization 
during 1998-1999, plus another 80,000 ethnic-Greek Albanians 
who were waiting to receive the homogeni card as members of the 
Greek diaspora (Mai and Schwandner-Sievers, 2003: 940-941). 
It is to this Albanian migration that I want to turn my attention now. 
In Albania, Albanians lived under a repressive communist government for forty 
years. This communist regime was led by General Enver Hoxha. Under 
communism, "[e]conomic and political contacts with other countries, even 
communist ones, decreased to a minimum as Albania broke first with the Soviet bloc 
in 1961 and then with China in 1977. Free movement of population was a non-
existent concept; [ and] attempted emigration, [ was considered] an act of treason" 
(King, 2003: 284-285). 
Under Hoxha's rule, Albania was a third world country and living conditions 
were deplorable. Poverty was the rule and the conditions most people lived in were 
less than sanitary. Many migrants described these conditions as "backwards" 
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compared to Western Europe. Nonagricultural employment was rare, except to work 
in government-owned processing plants or factories. Many lived below the poverty 
level on farms, where they grew crops for the state and for themselves. According to 
one interviewee: 
A state representative would call on our family once a month to 
see how we were faring. Our father would gather me and my 
brothers and sisters around the dining room table. He told us to sit 
quietly and say nothing at all. Each month the representative 
would bring with him a ration of flour and milk for those under 
twelve. He asked us how we were doing. My father would 
answer, "Fine, we do not need or want anything else. The state 
takes care of our needs." He asked my father how the crops were 
doing. My father would reply that we were having a good year, 
even if we were not, so we would get our quota of food and not 
cause trouble. After he left my father would swear under his 
breath at the man. He then told us to go out and play (Truck 
driver, July 2005). 
As another interviewee stated, "in Albania we were always hungry" 
(Construction worker, July 2005). When Hoxha was replaced after his death in 
1985, the Albanian standard of Jiving and Jiving conditions did not improve. 
The fall of the Berlin Wall in 1989 and, subsequently, the disintegration of 
communism across Eastern Europe, led to the transition of Albania from a repressive 
communist society into a democracy. The Democratic Party won the election in 1991 
but increasing budget deficits and severe social unrest were prevalent in the mid 
1990' sin 1997 a new socialist government came to power and attempted to restore 
order and build the economy. 
Despite the government's efforts, life in Albania continues to be difficult even 
today. The average life expectancy for an Albanian male is 74.6 years and 80.2 years 
for a female. The birthrate is more than twice the average of the rest of Europe (15.1 
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per 1,000 population), and the death rate is 5.1 per 1,000. Just over 23 percent of the 
people live in urban areas, while over 76% live in rural areas. One-third of the 
population is under 15 years of age, and unemployment is high. The GDP per capita 
is $4,900, one of the lowest in Europe (The World Almanac and Book of Facts, 2006: 
751). 
Given widespread poverty and underdevelopment, it is understandable that 
many Albanians would leave their country in search of a better life, economic 
opportunity, and political stability. As I will illustrate in the next section, realizing 
that the wealthier country of Greece was only a border crossing away, many 
Albanians made up their minds to travel there, albeit by foot, to start a new and better 
life for themselves and for those who depended on them back home. 
Albanian Migration into Greece--The Push Factors 
When emigration takes place, there are generally many factors that cause this 
phenomenon to occur. The literature refers to these factors as push-pull factors. Push 
factors can be described as underlying conditions that exist in a country that 
negatively affect the population. Migrants use these factors to justify their emigration 
to another country, legally or unlawfully. According to Gerald E. Dirks, some of 
these push factors include "population pressure, lack of employment opportunities, 
inadequate public services such as schools and hospitals, social and political 
instability, growing urban chaos, environmental degradation and state directed 
persecutions" (1998: 180). Many of these conditions existed in Albania during the 
1990s. 
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In addition to push factors, pull factors also contribute to the migratory 
phenomenon. Pull factors are conditions in a location or region that encourage 
people to migrate to it (Newberry, 2006: 1). As stated by Gabriella Lazaridis and 
Chyrssa Romaniszyn, "employment opportunities (especially in the parallel economy 
of the host society and the rates of the wages available there) may be the most 
important pull factors" (1998: 7). Such employment opportunities at relatively high 
wages existed in Greece at that time. 
Viole.nt protests at Albanian 
PM's office 
Political unrest. (BBC News, September 13, 1998) 
In this section, I examine the push factors first, focusing on the economic and 
political factors that existed in Albania as Albanians began leaving the country. As 
already stated, Albania faced severe economic crisis after the collapse of the 
isolationist regime of Hoxha. Unemployment levels reached 60 percent in 1997 
(Lazaridis and Romaniszyn, 1998: 11). Because of this high unemployment, which 
did not get resolved, many Albanians looked to emigration as an answer to their 
economic woes. As Ankica Kosic and Anna Triandafyllidou state, "Albania is a 
country in transition, beset by serious social, political, and economic difficulties 
while also facing the important challenges of transformation to a capitalist 
democracy" (2003: 999). Kosic and Triandafyllidou further contend that, in Albania, 
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"unemployment is high and economic distress widespread. In particular, there are 
large numbers of young people out of work who constitute a large, frustrated and 
volatile migration potential" (2003: 999). 
A large wave of emigration took place in 1997, after renewed political and 
economic chaos, on the collapse of huge pyramid investment schemes, which 
bankrupted more than half the Albanians (Mai and Schwandner-Sievers, 2003: 940-
941). 
An explanatiorr of these pyramid schemes follows. According to Christopher 
Jarvis, reporting in Finance and Development, a quarterly magazine of the International 
Monetary Fund: 
The wide appeal of Albania's pyramid scheme was attributed to 
several factors, including Albanians' unfamiliarity with financial 
markets; the deficiencies of the country's formal financial system, 
which encouraged the development of an informal market and, 
within this market, of the pyramid schemes; and failures of 
governance (2000: 1). 
Jarvis goes on to say, 
The pyramid scheme phenomenon in Albania is important because 
its scale relative to the size of the economy was unprecedented, 
and because the political and social consequences of the collapse 
of the pyramid schemes were profound. At their peak, the nominal 
value of the pyramid schemes' liabilities amounted to almost half 
of the country's GDP. Many Albanians-about two-thirds of the 
population-invested in them. When the schemes collapsed, there 
was uncontained rioting, the government fell, and the country 
descended into anarchy and a near civil war in which some 2,000 
people were killed (2000: 1). 
In keeping with such push factors, my interviewees stated that the main 
reasons for leaving Albania were economic: no job opportunities because of high 
unemployment. Add to this the fact that, in the Albanian family, it is the duty of the 
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son(s) to look after parents, and one can better understand the need for emigration. If 
the son is married, he and his spouse continue to support his parents in Albania. The 
wife's parents are supported by their own son(s). To do this successfully, Albanian 
sons (and often their wives) need employment, which is hard to find in Albania but 
available in Greece. Migrants wanting to find the economic means to help support 
their parents, who live in poverty in Albania, immigrated to Greece. 
Poverty: 1997 Financial Collapse led to hardship (BBC News, 
September 15, 1998). 
Immigration to Greece-The Pull Factors 
As previously stated, all of my respondents (with one possible exception) 
were pulled to Greece because of the economic opportunities available there. One 
interviewee stated: 
We come here for a better life. We try to earn money so we can 
help our families and start our own family ... ! must save money 
and go back to Albania and marry someone from my village 
(Factory guard, July 2005). 
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The one exception was a man who came first as a tourist and fell in love with 
the country. He was well off in Albania, so the biggest pull factor for him was the 
beauty of the land and the stable politics of Greece. 
Thus, in addition to migrating for economic reasons, many migrants also 
maintained that life in Albania was politically difficult due to state restrictions. Thus 
politics were a second contributing factor to their decision to leave. One migrant, for 
example, had graduated from the Polytechnic University in Tirana as an architect. 
His reason for leaving was political: When I interviewed him, he stated: 
I came to Greece to visit my brother for a few months. I liked it 
here. When I returned home, the government gave me trouble 
because I was gone so long. I decided I would leave after that. I 
took my wife and family and returned to Greece to live 
(Construction manager, August 2005). 
Another interviewee, who was also motivated to migrate by political reasons, came 
after he served in the Albanian army: 
I finished my time in the Army and did not have a job. I came 
here, to Greece, to do any job I could to escape from the political 
situation (Construction worker, July 2005). 
Albania: Politics of the gun 
!'Ii. ' ::.:: 
Tirana again ,n turmoil as protesters take to thestreets ····-- 1 
Protesting the collapse of government sponsored pyramid scheme. 
(BBC News: September 14, 1998). 
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Parenthetically, a major educational change instituted after the collapse of 
communism may have been a factor that facilitated migration for such young 
adolescents. Under communism, school was compulsory for children age six through 
thirteen. All completed eight years of elementary school. However, many villages 
lacked elementary schools. Thus, students went away to school at an early age. 
Usually, these students would return home on weekends only. This system, as 
described by an interviewee may have facilitated migration after the collapse of 
commumsm: 
Under communist rule, if a student did not attend school, the 
principal would visit the home to inquire about the student's 
whereabouts. If it was determined that a student had illegally left 
the country, the student's father would be thrown in jail until the 
student returned. But with the disintegration of communism, there 
was no penalty to the family if the student was absent from school 
(Factory worker, July 2005). 
Interestingly, migrants I interviewed made their first trip to Greece when they 
were 14-20 years old, or of high school age. Perhaps leaving home to attend school 
under communism prepared students for such an early separation from their parents, 
especially when there was no penalty to pay for one's absence. 
A third important pull factor, mentioned by Kosic and Triandafyllidou, may 
have been the glamorized images of the west that Albanians had access to prior to the 
collapse of communism. As they write, 
Albanians who emigrated in 1991 arrived with an image of Italy, 
and 'the West' in general, largely based on the Italian TV 
broadcasts received in Albania during the communist rule. These 
broadcasts were among the few glimpses of 'Western' culture that 
made their way into Albania under Enver Hoxha's 40-year 
communist dictatorship (2003: 1000). 
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Similar broadcasts likely portrayed other countries of Europe, including Greece. 
Indeed, pictures of Greece-this time in textbooks-had an influence on one of the 
interviewees: 
I was good in school and I really enjoyed Geography lessons. I 
loved to learn about other countries and especially Greece. Greece 
is our neighbor. I also remembered the pictures in our Geography 
book when we studied Greece in class. There were pictures of 
Greece in them and it looked like a beautiful country filled with 
sunshine and water. I wanted to come here because of those 
pictures (Cook, July 2005). 
And another interviewee added, "It was the country I fell in love with" 
(Delivery person, August 2005). 
If Albanians migrated in search of economic opportunities and a better life-
as portrayed in books, magazines and television-Greece was able to provide the 
opportunities for a variety of reasons. Greece had a large parallel, or underground, 
economy and employment opportunities in many areas of work in which Albanian 
skills flourished. Indeed, the availability of jobs in Greece was the biggest pull 
factor, complementing Albania's unemployment rate. Related to this was a massive 
rural exodus of young people in Greece in the 1960s and 1990s, which "affected the 
balance between the genders in rural areas, the reproductive capacity, and the age 
structure of the rural populations" (Kassimis, Papadopoulos, and Zacopoulou, 2003: 
170) 
This urbanization and the concomitant migration to the cities caused changes 
in the Greek family's responsibilities. In addition, there was an increase in parental 
lifespan and therefore an increased dependency on the younger generation for 
monetary support. Many of the parents still lived in rural villages, while their 
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children moved to urban areas to accept new jobs. The parents did not move with 
them to provide childcare for their grandchildren (as had traditionally occurred) and 
their grown children did not remain in the villages to provide care for their elderly 
parents. With the absence of grown children and grandparents, help was needed. 
Many Albanians were more than willing to fill these needed care services. As stated 
in Lazaridis and Wickens, "Regardless of their educational background, all 
Albanians, even those who used to be employed at home as doctors or teachers, 
[were] pushed into low status, poorly paid occupations with very few opportunities 
for advancement, because of their poverty-stricken situation" (1999: 643). And, as a 
domestic revealed in an interview, 
The local Greeks won't do these jobs that we do! The jobs we do 
were very necessary for us to do them. Not even my son would do 
the job that I do. They, the youth, want to have better jobs. We 
did take jobs but not jobs that Greeks would do (Domestic, August 
2005). 
In short, Albanian women, who were accustomed to working outside the home, 
were needed by Greek families both in the cities (for the care of children) and country 
side (for the care of the elderly). In Albania, under the communist system, women 
were encouraged to work full time, and state-run day care was readily available for 
their children. But with the fall of communism, many women Jost their source of 
income. Factories and businesses that were state run closed and, now, Albanian women 
needed to replace their lost source of income. They were willing to make a social and 
geographic move to Greece to replace that income. 
Related to such urbanization and the rural exodus, Greek women were also 
moving to cities seeking an opportunity for better paying jobs. According to Richard 
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Taub, a professor of sociology at the University of Chicago, "The issue of rural 
depopulation is a serious one in all the countries of Western Europe and the U.S." 
Taub goes on to argue, "The trends in Greece and the rest of Europe reflect a 
decades-long worldwide population shift from rural to urban areas" (Athens News, 
2004: !)According to The World Almanac and Book of Facts, fifty-eight percent of 
Greece's population lived in urban areas in 1985 (2004: 752). By 1999, the 
population in the urban areas rose to sixty percent, according to the World Bank 
(Athens News, 2004: 1). This is a significant statistical change in a period of 15 
years. Concomitant changes have occurred in Greece's ru_ral population. According 
to the 2006 World Almanac, the population in rural areas went from 42 percent in 
1985 to 38.2 percent in 2006 (2004: 782)Urbanization is indeed taking place in 
Greece. Taub also mentions that desirable "jobs are in the cities and metropolitan 
areas and people would rather work in an office than do agricultural jobs" (Athens 
News, 2004: l)This has meant a decline in the number of workers in the agricultural 
fields and fewer grown children to remain in rural villages to assist the elderly and to 
have families of their own there. "What existed in rural areas before the inflow of 
migrants was a dwindling non-family labour force" (Kassimis, Papadopoulos, and 
Zacopoulou, 2003: 174). The immigration of Albanians was needed to keep Greek 
agriculture alive. Clearly, a pull-factor was being created in Greeee's countryside. 
In the rural areas of Greece, and despite widespread xenophobia to which I 
will tum later, many Albanian migrants found employment in seasonal labor. Their 
labor contributed to increasing agricultural production, keeping wages low in 
agriculture, and helping balance the rural exodus of indigenous workers. In some 
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villages, migrant women also helped reduce the loss of population growth rate by 
marrying Greek stockbreeders, who had been left behind as Greek women abandoned 
rural village life for employment elsewhere (Kasimis, Papadopulos, and Zacopoulou, 
2003: 174). 
This exodus of women has created enormous difficulties in the reproduction 
of farming households in some rural areas. According to an anonymous official from 
the Agriculture Department in Konitsa, Northern Greece: 
[s]tockbreeding is a sector that can sustain many people. 
However, it depends on how you see it. Some young men had 
large enterprises with 150-200 cows and their complaint was that 
they could not find women. It is a serious problem, if you cannot 
make a family; that is the reason they leave. It is the woman who 
has changed. She wants to go to the city, to live her life. The 
Albanians gave some kind of solution. Many stockbreeders in this 
age, 30-35 years, found Albanian women and created families 
(Kasimis, Papadopulos, and Zacopoulou, 2003: 174). 
As a result of these intermarriages, village population size is starting to 
expand in some rural villages of Greece. Besides becoming wives to stockbreeders, 
migrants have also replaced the work of spouses and other family members, helped 
boost the non-family labor force, and relieved the farm operator of the harder and 
more onerous work. Moreover, like city dwellers, who hire maids for social status, 
"the hiring of migrants in Greek rural areas has acquired an element of social status 
for their employers" (Kasimis, Papadopulos, and Zacopoulou, 2003: 175). Greeks 
are fortunate to have these migrants in their everyday lives. The economy would 
certainly suffer otherwise. 
As just stated, the jobs Albanian migrants do on the farm include the heaviest, 
most onerous and least paid work. "They work in harvesting of the crops, they dig 
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and hoe the fields, they spread the fertilizer, they do different tasks related to the 
irrigation of crops" (Kasimis, Papadopulos, and Zacopoulou, 2003: 176). Indeed, 
migrants do so much of the farm work today that many farmers and villagers 
complain that migrants have made farm owners lazy. But as an official of the 
Department of Rural Development in Kissamos, Crete, offered: 
I would say that these people have helped us a lot. Because the 
harvesting of the olive trees would not have been done 
otherwise .. .! believe that many persons, especially the aged ones, 
would have probably abandoned their farms (Kasimis, 
Papadopulos, and Zacopoulou, 2003: 176). 
Indeed, many elderly olive growers believe that if migrants did not help with the 
pruning and harvesting of the olive trees, there might not have been a harvest for 
many years 
To make all this possible, Albanians were very successful in getting jobs in 
agriculture because they were willing to do any job. During the 1990s, for example, 
cash crops like sultana, which are fresh grapes grown for export, had become the 
main dynamic crop of the area of Velo, near Corinth. "The migrants were 
instrumental in the expansion of 'sultana' ... production as they met the need for 
greater seasonal Jabour at harvest time (as well as during the period of intense 
cultivation)" according to Kasimis, Papadopulos, and Zacopoulou (2003: 177). 
Again, the Greek economy benefited from the immigration of the Albanians. 
A similar phenomenon was experienced in Kissamos-Innachorion, Crete. 
There, migrant labor contributed to the dynamic agriculture of greenhouses, "which 
need a large quantity of Jabour all year round and [in which] work ... is particularly 
hard and unhealthy" (Kasimis, Papadopulos, and Zacopoulou, 2003: 177). In 
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addition to performing the most difficult and hazardous work, Albanian migrants also 
work for lower wages there as elsewhere: because they work year round in the 
greenhouses, and have a steady income their wages are less than seasonal workers 
who just work for a short time when certain crops are in season. If they were to stop 
their work, the greenhouses would be abandoned (2003: 177). 
Other types of work also pulled migrants to Greece. It has been noted that 
Albanians were adaptable for construction (both in urban and rural settings), personal 
and home services as well as management of rural landscape. Many, for example; 
were knowledgeable in the use of stone for traditional house repairing, which helped 
to revitalize rural viJJages and enabled the elderly to remain in their ancestral homes 
(2003: 180). Some migrants even took over the operation of local cafes and helped 
maintain the social life of communities. As noted by Kasimis, Papadopulos, and 
Zacopoulou, "the arrival of the migrants has provided a Jabour force to repair houses, 
to look after vegetable gardens and animals, and to cut wood for the winter which 
aJJows the elderly to Jive their Jives in their traditional way that may have been lost or 
abandoned if the migrants were not present" (2003: 179). As such, the many skiJJs 
migrants brought with them to Greece have been a boost to the Greek viJJages and the 
rural way of life. 
The Agency of Migrants 
Thus far, I have addressed the factors that "pushed" Albanians to leave their 
home as well as the factors that "puJJed" them to Greece. It is important to note here, 
however, that while there is a tendency in the migration literature to treat migrants as 
powerless victims-being pushed and puJJed from here to there-it is also important 
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to note the agency of migrants. According to Kosic and Triandafyllidou, the agency 
perspective, 
considers the individual immigrant as a social factor in possession 
of social, economic, and cultural resources that s/he mobilizes in 
order to achieve her/his aims. These resources are both sources of 
empowerment or agency for individual immigrants (2003: 998). 
In this section, I therefore look at migrants as individuals who made decisions about 
migration and who mobilized available resources to that end. I illustrate that, when 
leaving their country, Albanian migrants evidenced a degree of control over their 
destiny. Making decisions about the routes they would take, who they would travel 
with and where they would settle in Greece are some examples of this control. 
I begin by examining a topographical map (See map page 5). The common 
border between Albania and Greece is one of a very rugged mountainous terrain. The 
Pindus Mountains run through the spine of Albania and Northern Greece. There are 
only two main roads between the two countries (The World Atlas, 1999: 79). On the 
Greek side of the border, these roads are heavily patrolled by border patrol units and 
the Greek army. Border crossings are checked constantly. According to a few of my 
interviewees, in the 1980s and 1990s, if illegal migrants were caught trying to enter 
Greece, they were beaten by Greek soldiers with their fists and rifles, thrown in jail, 
and returned to Albania. This was the fate of those who tried to cross the border and 
were caught. One interviewee was treated like this: 
We had just made it over the border but that night the border 
patrol caught us. They used their fists on us, one used his rifle ... 
then they threw us in jail for two days and sent us back to Albania. 
We came back over five days later (Factory worker, July 2005). 
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If we look at the actual process of the crossing between Albania and Greece, 
we see that the crossing itself was very dramatic and wrought with perils for my 
respondents. Many migrants left their home or school at dusk with relatives or 
friends who had made the crossing before. Typically, they walked across the border 
from Albania into Greece. Usually migrants traveled with other Albanians (a 
resource) who knew the language (another resource) and had made the trip before. 
Quite often, they traveled by night and slept during the day. An interviewee from 
Santorini detailed his border crossing and entry into Greece: 
We traveled by following the electrical poles and wires. 
Sometimes these poles, columns, were close by the road. At other 
times they were quite a ways from the road. Sometimes they were 
up to a kilometer away from the road into the forest-but we knew 
that eventually they would lead us to Athens. We knew if we 
followed these, they would go to a large city. If we were in an 
area-near the road or by a town, we traveled by night. If it was 
an area in the fields or forest, we traveled by day (Cook, July 
2005). 
Seventy percent of the interviewees crossed the border on foot. For some, this 
trip took five to fifteen days. Many ran out of food, wore out shoes, and had to 
scrounge the fields for edible food. Many were not prepared for the cold, for sleeping 
in caves, or living in sheds. As one interviewee put it: 
During my first days in Greece I could not sleep-it was too cold. 
[Temperatures in this mountainous region of Greece drop to below 
zero on the Celsius scale]. We had to sleep under the orange trees 
or in temporary shelters that the farmers put up in their fields. The 
first Greek word I learned was kreo, cold. We traveled with others 
from my village that had been to Greece before. Many of my 
brother's friends died in the mountains from the cold. My cousin 
found three Albanians dead in a cave (Delivery person, July 2005). 
Another interviewee told me that: 
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[t]he first ones [migrants] that came in the winter only had plastic 
sheets to cover themselves. They huddled close for warmth but 
many of them froze to death in the mountains (Domestic, July 
2005). 
Given the many perils that faced border crossings, migrants always traveled in 
groups for safety. According to one respondent, 
We took turns watching for bears, wolves, and border patrols. 
We slept in caves in the winter or in sheds by the orange 
groves. We were afraid to start a fire in case we were spotted 
(Factory guard, July 2005). 
The same interviewee emphasized that traveling in groups was an important resource. 
He was helped by the fact that he was traveling with others. He described the 
situation like this: 
I left the cave while the others were sleeping because I was going 
to be sick to my stomach and I didn't want to wake anyone else up. 
As I stepped outside the cave, I tripped on a wheelbarrow, cut open 
my head and knocked myself out. My brother found me the next 
morning and called a Greek-speaking Albanian traveling with 
them to go to the city and get bandages, a needle and thread. My 
brother sewed up my wound and applied antiseptic. We were 
afraid to seek medical help although later we learned that most 
hospitals would have treated me even if I was an illegal migrant 
(Factory guard, July 2005). 
Despite their many trials and difficulties, migrants had specific destinations in 
mind when they made the crossing. Migrants went to places in Greece where they 
knew that jobs were available either in seasonal fruit picking, fruit packing, or in 
construction. All the migrants I interviewed said they had learned about these jobs 
from migrants who had returned to Albania from Greece to visit relatives. Usually it 
was these returnees that the next group of migrants would travel with to Greece. 
Such networking alJowed them to be hopeful about the prospect of employment 
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immediately upon settling in Greece. Indeed, at the time of my interviews, all the 
migrants knew someone from their own village who lived or worked near them in 
Greece. Some even had a community center where they met with other migrants. 
Further proof of agency is the fact that one domestic servant I interviewed was 
able to set her own hours of work. As she explained, this allowed her time to be at 
home with her son, celebrate religious holidays with her family, and to travel to 
Albania to visit her and her husband's parents and vote in Albanian elections. When 
I talked with her employer, she had the following to say about the arrangements: 
When she is not feeling well, she calls in sick. When her son 
comes home from school, she goes home to tend to him. When it 
is a religious holiday, I must give her the days off that we celebrate 
because she is Greek Orthodox. Twice a year she visits her mother 
and father in Albania and I must assume her duties. What can I 
do? She is a good worker and who will I get that I can trust to 
replace her (July 2005). 
Clearly this trusted domestic is much needed by her employer. As a result, she has 
achieved some control over her own employment situation in Greece. Danopoulos 
and Danopoulos state that: "[i]mmigrants do become more selective as they learn to 
speak the Greek language and locate favorable labor opportunities" (2004, 107). 
In summary, then, although we view Albanian migrants as being at the mercy 
of the host country and its natives, we have seen that migrants in this study exercise 
agency under sometimes perilous restrictions from the moment they decide to leave 
their country, when they make decisions about with whom to travel and where they 
will find employment in Greece. Once they are established at a certain job and 
become trusted and indispensable, some can begin to negotiate their times of work 
and terms of employment. For many immigrants, migration turns into a relatively 
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positive experience with the passing of time. They are not simply victims of chance. 
In the rural areas the immigrants are reopening cafes and schools which are the heart 
of a community. 
Although many contributions have been made by the Albanian immigrants, 
the Greeks have not been a welcoming host to many of these same migrants. 
Greek Views of Migrants--Xenophobia 
Once the migrants have made it to Greece and have found jobs there, they 
need to deal with another variable-their acceptance into Greek society and the 
treatment they receive by indigenous Greeks. In addition, migrants also have to face 
and deal with government policies implemented to deal with massive immigration 
into a seemingly homogeneous, largely Greek Orthodox, community (98% of the 
population is Greek Orthodox Christian) (World Almanac and Book of Facts, 2006: 
782). Migrants tend to find a Greek society largely xenophobic and discriminatory 
and government policies that are less than integrating and welcoming for all but a few 
ethnically-Greek migrants, particularly in the capital, Athens. In this section, I begin 
by looking at the causes of xenophobia and discrimination against the Albanian 
migrants by indigenous Greeks and, then, I examine the way the Greek government 
has tried to deal with these migrants. 
Athens attracts many Albanian migrants "because the capital presents a wide 
range of employment opportunities, as well as a big-city atmosphere that promotes 
anonymity of life, which in turn lowers the chances of arrest and deportation" 
(Danopoulos and Danopoulos, 2004: 109). Though Athens offers an array of 
activities for foreigners, the capital provides only several derelict city districts that 
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serve as available residences for most Albanian migrants. Because these immigrants 
"accumulated in the old, dilapidated Athenian city districts, Greek citizens began 
avoiding the areas and marked the neighborhoods as being infested with crime and 
poverty" (2004: 109)These districts have helped to foster the feelings of xenophobia 
among the indigenous Greeks. 
The Asia Minor immigrants I interviewed, who live in the Corinth area, 
reported that they were tolerant of the first Albanian migrants who came to their 
region in the early 1990s and showed hospitality towards them. This view is 
pervasive among indigenous Greeks. As one Asia Minor interviewee stated, 
The Albanians were welcomed into our area. We baptized them, 
put money into their books for social security, gave them 
furnishings, and put on dinners for them (Housewife, August 
2005). 
Another interviewee, a priest, was reminded about the role he played in 
helping the Albanian population to settle in Corinth by a second interviewee: 
Father, you did so much for the Albanians [migrants]. You 
preached about acceptance and held dinners for them at our 
cultural center. We will not forget what you did for them 
(Housekeeper, August 2005). 
The priest himself then added: 
Just as we were welcomed, as Asia Minor refugees, we also 
welcomed the Albanians from the southern Epirus area. We 
provided them with furniture and household goods. I don't believe 
this welcoming of the Albanians happened everywhere, just in the 
Corinth area. Now the next generation of Asia Minor refugees are 
building homes in better areas of the cities and we are turning over 
these modest homes to the next set of refugees-the Albanians 
from Epirus (Priest, August 2005). 
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This welcoming spirit towards ethnically-Greek migrants (to whom the above 
quote refers) changed dramatically over a very short period of time. According to my 
Greek interviewees, the Albanians (who were the recipients of this apparent 
generosity) caused Greeks to change their minds. The son of an Asia Minor 
immigrant I interviewed explained the prevailing view Greeks have of Albanian 
immigrants: 
The first wave that came were criminals-they loaded up 
everything that we gave them-dishes, pots and pans, clothes, 
furniture everything-into trucks and took it back to Albania. 
They made us regret that we had helped them (Writer, August 
2005). 
Many situations like this may have fostered xenophobic feelings toward the 
Albanians. Many Greeks, for example, believe that migrants are responsible for 
increased crime rates and unemployment. While it is easy to blame immigrants for 
unemployment, according to the Athens News, "studies show they do not take jobs 
from Greeks. Instead, they take the jobs Greeks shun because the pay is too small or 
the status low" (June 3, 2005). As one interviewee responded: 
The Greeks complain that we (Albanians) are taking their jobs 
from them but if that is true why don't they hire Greeks to pick 
oranges, peaches, and grapes instead of us (Factory guard, July 
2005)? 
An additional reason for such xenophobia may be that Greece, for so many 
years, has thought of itself as a tight, homogeneous society. "Receiving countries 
without a tradition of immigration and possibly with a comparatively small , 
ethnically homogenous population feel more vulnerable to the influx of foreigners 
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and behave somewhat defensively" (Dirks, 1998: 385). This explanation seems to fit 
the Greek situation. According to Kiprianos, Balias, and Passas, 
until recently, the prevailing collective image of Greece was of an 
ethnically homogenous society. This image combined with the 
lack of any kind of debate about multiculturalism, rendered it 
difficult to entertain any notion of acceptance of the other (2003: 
153). 
In short, some Greeks have refused to accept the "other"-that is, the migrant, 
his/her language, name, religion, right to equal wages for equal work, and equal 
treatment as a human being. When young people today are asked about their feelings 
towards Albanians, they immediately bring up their differences in religion, language, 
and the fact that they are taking jobs from them. As a result, Albanians are 
mistreated, discriminated against, and used as scapegoats. Many cannot find 
landlords willing to rent them apartments. Others cannot find work. Still others are 
openly mistreated by the police and security forces of the country and blamed for 
crimes they have not committed. 
From the perspective of interviewed migrants, not speaking the Greek 
language and not hearing the correct pronunciation of their name added to their 
feelings of being xeni, or foreigners. As one migrant explained: 
I tried to learn the language as soon as possible. The Greeks could 
not pronounce my name so they changed it to John. My first boss 
knew a little Albanian and he helped me understand what I was to 
do and I asked him how to say the words in Greek so I could be 
accepted. The first Greek words we learned were kreo (cold), zesti 
(hot), nero (water), and psomi (bread). These were words that we 
needed to exist (Construction worker, July 2005). 
Another interviewee added: 
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We, the Albanians, learned that they, the Greeks, did not want 
[our] Albanian names. We called ourselves John to be accepted. 
My name was Elyria because I was from the area where the 
ancient Greek Illyrians lived. It was part of Greece originally. 
They could not pronounce my name easily, so they cut it in the 
middle and gave me the name of Elia, or Elias. At least I got to 
keep part of my name (Interviewee, July 2005). 
Still another boss would come into the construction site and say, "Good morning 
Albanian," instead of calling the migrant by his name (Construction worker, July 
2005). 
A second manifestation of Greek xenophobia is related to the religious 
practice of Albanian migrants. Specifically, Greeks also seem to suspect people with 
a different religion than that practiced by the Greek majority. Interviewees indicated 
that Greeks want them to become Christian and to be baptized into the Greek 
Orthodox Church. The decision to convert, however, is not always an easy one, as 
one interviewee explained: 
They asked us "What is your religion, are you Muslumanis 
[Muslim]?" They did not want you to be Muslim because they 
equate that with being a Turk and they [the Greeks] hate the Turks. 
My boss here wants me to become a Christian, but I want to 
investigate before I decide if I want to become one. Although my 
family is Muslim, under communism we were not allowed to 
practice our religion so it really makes no difference to me. But I 
want it to be my choice (Factory guard, July 2005). 
In addition to religion, Greeks also discriminate based on ethnicity and 
nationality. As a young man illustrated: 
One time I met a girl and she came on to me. One day I met this 
girl in the cafeteria. She said to my friend, "I really like your 
friend. Tell him to meet me for a rendezvous." I did not want to 
cause a problem with him or her because I was Albanian. For two 
days I kept this from her-I started to like her. The third day I 
went to get her. We went for coffee and I told her I was Albanian. 
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She dropped her coffee and left. That really bothered me a lot 
(Cook, July 2005). 
The intensity of the animosity towards Albanians, based often on little more 
than ethnicity, is illustrated by the condescending attitudes Greeks have of them. For 
example, I personally witnessed a Greek father tell his daughter that he would pay her 
the same wages she would make at her cousin's fruit packing plant if she did not go 
to work there. He said fruit packing was a job for Albanians and not for his daughter! 
These xenophobic attitudes Greeks have towards migrants translate into 
concrete practices that impact migrants in very specific ways. For example, 
interviewees indicated the belief that their low wages (relative to others) are 
discriminatory. The migrants were well aware, for example, that their wages are the 
lowest in the Greek work force. The following interview quote indicates resentment 
about the discriminatory wages migrants receive: 
We work at a lower wage and we do the same job. If Greeks get 
paid 7,000 drachmas a day to pick oranges, gypsies get paid 5,000 
drachmas a day, they paid me 1,500 drachmas a day--and that is 
without food. While we are picking in the fields, temporary 
shelters are set up in the orchards or orange groves for shelter and 
sleeping quarters (Factory worker, July 2005). 
According to a second migrant: 
I got paid 5,000 drachmas a day. When I came 14 years ago, I 
thought it was a gold mine. For the same job, Poles were paid 
7,000 a day and Gypsies, 6,0001 do the same job and have the 
same expenses (Construction worker, July 2005). 
As these wage differentials illustrate, Greek employers benefit immensely from hiring 
undocumented Albanian migrants. "In doing so, they avoid paying higher wages to 
native-Greek workers and evade paying social and security taxes" (Danopoulos and 
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Danopoulos, 2004: 106). If you ask Greek economists, they will probably tell you, 
"immigrants are a boon to the economy. Not only do they keep inflation low, they 
also help fuel a boom in housing and growth in consumer spending" (Athens News: 
June 3, 2005). 
Besides wage discrimination, migrants indicated that they also received 
discriminatory treatment by their employer or their employer's family. The following 
two quotations from interviewees are stark examples of the discrimination faced by 
migrants when they first arrived in Greece and took a job picking fruit with other 
migrants. As explained by an interviewee, at lunch time the wife of the farm owner 
would serve lunch and: 
[ s ]he gave different plates to the Albanians and different [ones] to 
the others [better plates]. The next day the plates were handed out 
the same way, but the ones for the Albanians were not cleaned. 
We complained and gave them back to be cleaned (Truck driver, 
July 2005). 
A second interviewee substantiated: 
We were given different food by the employer's wife than the rest 
of the workers. We were given a hose to drink from instead of a 
pitcher of water and glasses, which the rest of workers were given 
(Construction worker, July 2005). 
In addition to such condescending treatment, some Albanian migrants had 
been taken advantage of and financially exploited by employers and others, including 
state authorities. Illegal migrants told me in interviews that they were constantly on 
the look out for "rufianos" (paid informers to the police). These informers would let 
the police know when the Albanians had finished a job. The police would then sweep 
the area for illegal migrants. If migrants were on the bus going to their next job, the 
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police would take their money, put them in jail and then deport them. One 
interviewee explained: 
We would work for ten days picking fruit to get enough money to 
buy a shirt or a pair of shoes or jeans or to get a bus ticket to our 
next job. I got a ticket when my job was done and, as I got on the 
bus, I was arrested. That happened on my way to Corinth. Later, 
in Corinth, I had a job in construction on a factory they were 
building. My pay was 300,000 drachmas for the job. After I got 
paid, the police stopped me and saw that I did not have a visa. 
They arrested me and took my money. Because I talked to the 
director about my money being taken, I got my money back. But I 
was badly beaten then because I asked about my money (Cook, 
July 2005). 
As previously stated, in addition to working in agriculture, many migrants 
find work in construction, which pays better but is often the hardest and most 
dangerous work. Many accidents have claimed the Jives of young Albanian men 
working in construction. Indeed, many of these accidents could have been avoided 
had Greek attitudes towards migrants been different, less xenophobic and more 
humane. The condescending attitude of some Greeks towards their migrant workers 
is evident in the following statement, made by an employer in the construction 
industry: 
The Greeks complain that we now use Albanians in the 
construction industry: If, however, a Greek has an accident at 
work, I will have to pay compensation ... [I]f an Albanian gets 
hurt, who cares ... [H]e is illegal anyway ... [I]f I am in a good 
mood, I take him to the hospital and pay for his ticket back to 
Albania (Quoted in Lazaridis and Romaniszyn, 1998: 13). 
A particularly stark example of the discrimination and abuse many migrants 
face at the hands of their employers and local authorities was provided by one of my 
interviewees when he recounted the story of his cousin: 
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I had a cousin who worked in Agrinnion. He was given a shed on 
the land owner's property to live in for three months while he 
worked harvesting the crops. He was told he would be paid when 
the job was done. He worked a full season and had a good amount 
of money due him. The night before he was to be paid, the shed 
was burned down with him in it. When his parents came to claim 
the body and his wages, his parents were told he had been paid the 
night before and the money had been burned with him (Cook, July 
2005). 
Such "[d]iscrirnination in employment and political attack inspired by Greek 
nationalism ensure that these peripheral workers occupy an inferior position in 
Greece" (Lazaridis and Wickens, 1999: 651 ). Related to the abuse many migrants 
face is the fact that they have become a racial joke for many Greeks. For instance, 
the expression, "'I am not your Albanian' [i.e., I am not your slave], is often used by 
Greeks to refuse a job which is seen as menial and underpaid" (Lazaridis and 
Wickens, 1999: 651). 
In addition to Greece's prevailing myth of being a homogenous society, an 
institution that contributes to Greek xenophobia has been the media, which has 
continued to feed public xenophobia to the point of hysteria. In the media, 
sensationalism prevails and most crime is blamed on Albanians. The following 
account, relayed to me at a social gathering in Greece while I was conducting 
research, is an example of such hysteria: 
I was visiting Greece and was traveling in Athens by bus. As I 
waited to board the bus, a lady with many bags full of clothes 
entered the bus. At the same time, many smokers entered the bus 
and tossed their cigarettes out the door. I saw that one of the 
cigarettes landed in the bag that the lady was carrying. I informed 
the lady that her bag was on fire. Smoke started to billow out of 
the bag. Many in the back started yelling for the bus to stop so 
they could get the fire under control. Someone in the front started 
yelling that it was the Albanians: they were at fault. They must 
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have started the fire to kill the Greeks aboard the bus. The bus 
made an emergency stop, and the fire was eventually extinguished. 
I tried to explain what had happened but not everyone believed me 
(American citizen, July 2005). 
Albanians know that Greeks blame them for the increase in crime. While 
trying to defend himself and other Albanian migrants, one interviewee explained: 
We, the Albanians, get blamed for all the 'bad' ones, those who 
came before us. Our country gave guns to the Berishas2 who were 
released from jail and told to come to Greece. They gave us all a 
bad name. We are not like the ones released from jail in Albania 
(Factory worker, July 2005). 
In contrast to the widespread Greek perception that Albanians are responsible 
for increased crime rates in Greece, Albanian interviewees gave other explanations 
for the crime wave. Some, like the above interviewee, stated that increased crime 
was due to "a bad element" within the Albanian population, which had been released 
from jail during Berisha' s government and was encouraged to leave the country 
immediately for Greece. Others argued, however, that the increased crime rates were 
due to "a bad element" within Greek society that was taking advantage of the 
situation and engaging in crimes, knowing full well that Albanians would be blamed 
for it. 
A final type of discrimination that takes place against Albanians is social in 
nature and is far from subtle. Since it is hard to distinguish Albanians from Greeks 
based on physical characteristics (they have the same body builds, physical features, 
and coloring) their similar features often present a problem for some Greeks. For 
2 Berisha was the first non-communist president elected in Albania in l 992The 
following years witnessed mass exodus of Albanian migrants (Encyclopedia 
Britannica, 1997: 426). 
39 
example, while in Greece, there were several occasions when I was at a restaurant for 
dinner with Albanians as part of the dinner party. Typically, their employer would 
invite them, and, typically, others would join us who did not know Albanians were part 
of the group. Inevitably, someone present would make an off-color remark about 
Albanians or would criticize other Greeks by quipping, "What is your problem-are 
you an Albanian?" This was uncomfortable to witness, as no one mentioned there were 
Albanians present! At one such instance, an employer was speaking to his Albanian 
employee, who was sitting next to him. The employer was trying to make a point and 
he proceeded to slap his employee across the face as an example of how to get a point 
across. The Albanian's face turned very red from the slap and from embarrassment. 
He and his wife said nothing, continuing to be part of the conversation. Socially, the 
employer did not feel he had done anything wrong. After all, widespread 
discrimination and xenophobia have become an intrinsic part of Greek social life. 
Just as Greek society is finding it difficult to relate to migrants, the Greek 
government is also having a difficult time dealing with the large volume of Albanian 
migrants and how to best assimilate them into Greek society. Indeed, varying 
government views as well as the existing laws have not been conducive to a smooth 
accommodation of Albanians into Greek society. Initially, the government's priority 
seemed to be one of stemming the flow of Albanian migrants into the country rather 
than working to get the migrants regularized and integrated. Moreover, when laws 
(even subsequent regularization programs) were drawn up and passed, they tended to 
be ineffective. As Kiprianos, Balias, and Passas mention, "due to the high number of 
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applications, the proper authorities found it impossible to fulfill their duties" (2003: 
161) 
Although the situation seems to be improving, it is a slow process. In 2005, 
the Athens News reported that of the 1,064 immigrants polled in the city of Athens, 
only half said they feel they are a part of Greek society. The rest maintained that they 
felt unwelcome. According to the Athens News, this is mainly due to the country's 
ever-changing and horrendously-bureaucratic system of issuing residence and work 
permits beset by a lack of state coordination (2006: 2). Kiprianos, Balias, and Passas 
describe the situation: 
Illegal immigrants were given two opportunities to become 
regular, both of which were of questionable value. The terms to 
obtain a Work Card had been too severe. The Residence Card (to 
reside in Greece) has an annual validity. (This means it needs to 
be renewed every year.) To have both cards the applicants must 
pay considerable sums-about 150 euros per person per year 
(2003: 162). 
This cost would, of course, be a burden on struggling migrants who, as we have seen, 
are at the low end of the pay scale. Accordingly, migrants were not happy because 
the application fee was high and because the required paperwork took time away 
from their jobs 
Another problem with the government regulations came to light during my 
interviews. I realized that although, in my mind, I was interviewing Albanians, they 
classified each other as ethnically-Greek Albanians or Albanians. The ethnically-
Greek Albanians ranked themselves (and were ranked by others) in a higher class 
than the other Albanians and had an easier time crossing into Greece. These 
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ethnically-Greek Albanians came from northern Epirus.3 Many of them were 
Christian, were of the Greek Orthodox religion, and spoke Greek at home as well as 
at school. One interviewee described these differences: 
If you go to northern Epirus, they all speak Greek. We had Greek 
school and high school and university-all were available to us in 
Greek (Domestic, August 2005). 
As my interviewees recalled, formal government discrimination against ethnic 
Albanians, in contrast to the ethnically-Greek Albanians, was quite evident from the 
moment Albanians crossed into Greece. One interviewee described what took place 
when she first crossed the border: 
I was with a group of people (Albanians) attempting to cross into 
Greece. My husband and I spoke fluent Greek because we were 
from Epirus. The others spoke Albanian only. The police stopped 
all of us. My husband and I were allowed to continue because we 
spoke Greek but the others were sent back. Sometimes they are 
jailed in Greece before they are sent back to Albania. This was not 
right (Domestic, summer 2005). 
Many Albanians expressed disappointment and bitterness towards the policies 
of the Greek government in regards to the two distinct groups. Since Albanians from 
Epirus are considered ethnically-Greek, they have the right to become legal migrants 
with little red tape and at a minor cost. The Greek government even offers pensions 
to their parents who still live in Albania. These migrants have the freedom to go and 
visit Albania as often as they like. With little help from indigenous Greeks, they have 
a fairly easy time obtaining passports and other legal documents. As one ethnically-
Greek Albanian interviewee stated: 
3 As stated previously, "northern Epirus" is a portion of southern Albania that used to belong to 
Greece until World War II. 
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Once we got the residency papers, all was fine. We are allowed to 
go and come freely. We are not restricted like the Albanians are. 
You must have the right papers to travel from one country to 
another country. They may have had problems because they came 
as refugees and their papers are different than those from northern 
Epirus (Domestic, August 2005). 
All ethnic Albanians I interviewed were resentful of the process by which 
they had to renew their permits to stay or to become regularized in Greece. Even 
under the current amnesty program, where Greece announced migrants would be 
granted amnesty if they registered and/or paid their social security contributions by 
the end of 2005, ethnic Albanians feel they are being excluded by the government 
because they need to prove residency for a year, while ethnically Greek Albanians do 
not. 
Moreover, although Greece's new immigration law, passed in the summer of 
2005, is meant to recognize the fact that Greece is now a country of destination for a 
great number of destitute migrants from Europe and elsewhere, instead of making 
regularization an easy process, the law still presents obstacles. The main obstacle of 
the law is that it is not offered to those who entered Greece illegally if they cannot 
meet one key condition-prove they have been living in the country for at least one 
year (BBC, 2005: 2). It is to this particular restriction that Albanians object. 
Moreover, the new law also carries with it the threat of deportation carried out 
through systematic checks on employers and individuals. Thus, even with the 
passage of this new law, illegal workers live in the shadows, and those that are 
granted amnesty continue to be labeled "foreigners," living on short-term visas. 
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Although migrants are aware of the general amnesty, they continue to feel 
"the Greek government is a thief. It is trying to steal from immigrants" (BBC, 2005: 
1). Moreover, they have a hard time finding an employer who will pay the legal 
share of their social security stamps. As one migrant put it, "I feel trapped." 
"Without the papers to work in Greece, he will also be barred from going to Italy, or 
further a field, to seek work" elsewhere (BBC, 2005: 1). 
This feeling-that the government is stealing their money-was evident in an 
interview I conducted on the island of Santorini. According to my interviewee: 
We are not satisfied with how the state treats us. For example, by 
law, I am entitled to get back all the money that we spent on my 
wife giving birth to our baby, from the hospital and from the 
doctor. The state allows me to go to the best doctor for my wife. I 
did go to a good doctor. I was told I would get this money back 
after one month of the birth of the baby. Nine months have passed 
and I still have not received the money. But when I have to pay 
income tax, they withhold the tax daily from my wages. They take 
28 euros a day, everyday. But up to now, I have been waiting nine 
months to get my money back (Cook, July 2005). 
Another migrant made the following comment: 
I had to get new legal papers. I was given my papers in 1995. 
Then, I could come and go whenever I wanted. Then I needed new 
papers that were only good for two years ... Then they changed the 
law again. Now they want a "pay off'4 to get other papers. I don't 
want to give up money that I earned for this. The politicians 
looked after us in the beginning. Now with PAS0K5 out of power, 
politics are worse than in Albania (Construction worker, July 
2005). 
In summation, we can see from the interviews and the examples cited that 
discrimination and xenophobia are alive and thriving in Greece. The Greeks' fear of 
4 If an employer has not made the necessary contributions, workers are able to make them directly 
to the social security administration (N. Karakatsanis, interview in office, 2006). 
5 This is in reference to the Panhellenic Socialist Movement, the party ruling Greece until the last 
national elections, when a conservative government received the majority of the vote. 
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"others" stems from Albanians having different names, religion, language, customs, 
ethnicity and nationality. Because of discrimination, which has been fueled by the 
media, high unemployment and increasing crime rates have been unjustly attributed 
to the Albanians. The Greeks have even turned these attitudes into deeds of 
discrimination. Such discrimination manifests itself in the following ways: paying 
the Albanians the lowest wages for equal work; condescending treatment by the 
employer and their families against migrant workers; threatening the migrants with 
police sweeps;·uncompromising employers, especially in the dangerous construction 
industry; and abusing as well as lacking moral ethics toward workers who take on 
work under verbal contracts. Socially, discrimination is also quite evident when 
Albanians are the brunt of racial jokes and blamed as the cause of any unfortunate 
incident. Even while they are encouraged to assimilate into Greek society, they are 
kept at a distance. As if this is not enough, the government also discriminates against 
Albanians based on their ethnicity (i.e., whether they are ethnically Greek or 
Albanian). The government does this by applying different rules for travel and the 
issuing of passports; allowing for slow re-imbursement to the ones who need it most; 
and by requiring a high cost (in time and money) for legal papers to be completed. 
Finally, the threat of deportation is always present for ethnic Albanians. It will be 
interesting to see how long it will take before Albanians are no longer viewed as a 
threat to this supposedly homogenous society. 
Coping Mechanisms 
To try to alleviate some of these xenophobic repercussions, many Muslim 
Albanians declare that they are baptized, or are willing to be baptized Orthodox 
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Christians. In an effort to assimilate, woman interviewees volunteered that they 
would allow their children to be baptized. In doing so, they believe they are making 
the best of the situation. As one woman interviewee said: 
My husband is Greek Orthodox. I am a Muslim. I want my 
children to be baptized Greek Orthodox so that they can have a 
godmother or godfather to bring them gifts and give them money 
(Domestic, August 2005). 
In other words, some Albanian women interviewed saw the conversion to Christianity 
as a positive move that would guarantee gifts for their children and a definite link to 
Greek society. Another ethnically-Greek Albanian woman, who was Greek 
Orthodox, even stated that "some Albanians have their children or themselves 
baptized in many different villages or cities, where they do seasonal work, to receive 
gifts" (Domestic/ caregiver, July 2005). 
Unlike the Greek youth who are unwilling to accept menial, tedious jobs, 
Albanians are willing to learn new skills to survive and become economically 
independent; this is a second coping mechanism. Since most migrants' goal is to 
have a better life economically, if they feel they need to start the process of 
advancement by doing jobs no one else will, they will gladly do so to get ahead. 
Many have married, but their wages are not enough to support a wife and family. 
They are forced, therefore, to live in ghetto neighborhoods and to resort to living in 
shared quarters. They try to work even this arrangement to their advantage: As 
previously stated their in-Jaws, parents, or other housemates look after their children 
while parents are at work. 
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It is easy to see that Albanians are coping with the stigma of being "the other" 
by trying to integrate as much as possible into Greek society. However, the social 
networks that the Albanian migrants have built and reinforced are crucial for the 
individual survival Danopoulos and Danopoulos state: 
Social bonding and extended family structures provide Albanian 
migrants with a sense of community, an increase of social capital, 
alleviation from economic and health problems and easier access 
to employment (2004: 110). 
This may just have the opposite effect of integration into Greek society. It 
may temporarily lessen "the perils of racism and discrimination [but] it reinforces 
marginalization" (2004: 111). This may cause their failure to assimilate into Greek 
society. 
If they need to change their names, they change them. If they need to change 
their religion, many change it for their gain. Most of the Albanian migrants have 
entered Greece with a strong work ethic. Thus, if they need to do unwanted or 
undesirable jobs, they will do them willingly. Indeed, coming from a nation that is 
one of the poorest in Europe, Albanians cannot understand why the Greek youth will 
not accept menial, tedious jobs as they are willing to do. In the following section, I 
look to this and other beliefs Albanian migrants hold about their host society 
How Albanians View Indigenous Greeks 
While scholars have examined the attitudes of Greeks towards migrants, few 
have ever studied the attitudes of migrants towards Greeks. One can hardly speak of 
migrants as having agency, as I have done, without so doing. Thus, in this section I 
draw from my interviews to paint a picture of Greeks as seen through the eyes of 
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Albanian migrants. I look at their attitudes towards younger and older Greeks, alike, 
beginning with their views of young Greek men and women. 
Authors Danopoulos and Danopoulos mention that the supply of Greek 
unskilled labor has decreased sharply because of rising educational achievements. 
"As a result, most Greeks desire an esteemed, high-skilled profession and would be 
dissatisfied with a low-skilled job paying minimal wages" (2004: 106). This in tum 
affects how the Albanians view the youth. These findings suggest that there seems to 
be some resentment on the part of the Greeks because they feel the Albanians are 
taking away their jobs, and some resentment on the part of the Albanians who 
consider the Greeks unmotivated. 
Specifically, interviewees had distinct ideas about Greek youth. They largely 
painted a picture of young Greeks as being lazy, spoiled, and selfish. As one 
interviewee sarcastically put it: 
Greek youth only work hard enough to earn money so they can go 
to the kafeneo (coffee house) to have their tsigaraki (the 
diminutive for cigarette) and kafedaki (diminutive for coffee) or to 
go to the bouzoukia (dance clubs) at night (Construction manager, 
August 2005). 
Another interviewee remarked that young Greeks lack the work ethic of their 
parents: 
Many of the Greek youth have left the farms or villages to seek 
jobs in the city. Only the older Greeks do the work; they have a 
strong work ethic, not the younger Greeks (Construction worker, 
July 2005). 
Another migrant also believed Greek youth to be spoiled: 
The parents and grandparents spoil their children. They give them 
money and say, "don't worry if you don't find a job, I will support 
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you until you do." My sons will not grow up lazy like the Greek 
youth (Construction manager, August 2005). 
Still another mentioned that "[t]he Greeks say we are taking their jobs. But the youth 
today will not do the jobs we are doing. We work at a lower wage and we do their 
job" (Factory guard, July 2005). The cook from Santorini added: 
The Greek youth are spoiled. Their parents send them away to 
school in Europe and take care of their every need. When they 
come home, because they are educated, they will not accept any 
job where they might get dirty. They want a job where they can go 
to an office with their white shirts and ties and sit behind a desk, 
drink coffee, smoke their cigarettes and plan where they will go 
that evening (July 2005). 
The Greek educated youth may have cause for concern. Most migrants "are 
categorized as self-selected migrants who are inclined to be more ambitious, 
entrepreneurial, and aggressive ... " (Danopoulos and Danopoulos, 2004: 105). Their 
concern should be that these migrants who are educated and willing to become 
trained in low skilled and skilled jobs may eventually take over the jobs they Greek 
youth are looking to have for themselves. If migration continues, these enterprising 
Albanians will not only become the overseers of the new immigrants but will also 
begin to climb the social ladder as foremen and company owners who employ these 
new migrants. If this occurs, deeper resentment on the part of the Greek youth is sure 
to follow. 
Contrary to this dislike of Greek youth, it is important to note that many of the 
Albanian migrants I interviewed had positive things to say about their employers, 
who would be considered "older." One interviewee, who has been working for the 
same family for a number of years, said: 
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I was hired to work in a trucking firm, loading trucks in a 
warehouse with goods to be delivered throughout Greece. My 
wife was hired by the same family to work as a domestic servant 
doing cleaning, shopping for groceries, ironing and looking after 
an elderly parent of the employer. We are going to have a baby 
and the employer is going to be the baby's godparent (Truck 
driver, July 2005). 
In another case, the brother of one of the interviewees fell off a three-story building 
while working in construction. According to his brother, who I interviewed, the 
Greek building manager assisted them when the fall occurred: 
The building manager, or overseer, was at the kafeneo (coffee 
house). He was summonsed and told us to get the boy to the 
hospital and looked after. Because my brother was an illegal 
migrant, we were afraid to take him ourselves, but he went with us 
(Construction worker, July 2005). 
Migrants indicated in interviews other ways the older Greeks would be helpful 
to them. For example, they would warn them not to go to work on days when there 
was danger of a police sweep for undocumented migrants. Still, others volunteered to 
become godparents to the migrants' children so they could be baptized as Christians 
Earlier in this paper, we saw the negative attitudes Greeks have of Albanians. 
In this section, we saw that Albanians also have some negative attitudes towards 
young Greeks. The prevailing belief is that young Greeks are unwilling to accept 
low-paying jobs and that they lack a strong work ethic. As a result, young Greeks 
have been labeled by Albanians as lazy, unmotivated, and spoiled. Attitudes towards 
older Greeks are more varied, however, with more positive stereotypes prevailing. It 
is a fact that the young Greeks have a higher level of education today, and this 
attitude of not accepting just any job is more than likely a direct result of equating an 
education with a less menial type of employment. 
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How Migration to Greece has Helped Albanians 
As stated previously, Albanians migrated to Greece to better themselves 
financially through employment. In this section, I attempt to discern whether this 
goal of my interviewees has been achieved. 
During the interview process, quite a few migrants expressed the fact that, 
when they first came to Greece, they were pleased with their wages. As one 
interviewee stated, 
I started working in a factory in Athens when I first came to 
Greece. With the first money that I earned I went to buy groceries. 
I had never seen a place as big as the supermarket I went to. It had 
everything in it. I just stood there and was amazed at everything I 
could buy. We never had a store like that in my hometown. I 
bought everything I needed and I was very happy (Domestic, July 
2005). 
Some migrants were well educated and had a college degree when they 
arrived in Greece. One of the male interviewees was in this category. He came, not 
for economic reasons but, to escape the political situation in Albania. Initially, 
however, his financial condition did not reflect his relatively high level of education. 
I lived in a large city in Albania, was a graduate from the 
Polytechnic school, and licensed as an architect. I came to Greece 
to visit my brother, who lived in Greece. I stayed for three months 
before I went home. I returned with my wife and children. But, 
even though I was highly educated, the only job I could find was 
construction work. Unlike the Greek youth, I took any job I could 
to be employed. I got a construction job at a luxury hotel that was 
being built. There was a problem in the kitchen area with an oil 
leak. When the foreman asked if anyone knew what to do, I 
volunteered: I realigned the ductwork, and the foreman praised my 
abilities. Word got around about the job I did and now I am the 
foreman on jobs (Construction manager, August 2005). 
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He, like most of the other migrants, had a difficult time adjusting to the language and 
customs; he also changed his religion and name. Now he is consulted by architects 
about their blueprints and tells them what changes need to be made. According to 
him, the architects get paid large fees, while he does the consulting work and gets a 
much lower pay. Coincidently, this interviewee finds that, today, it is hard to support 
his family without the additional wages brought in by his wife, who works at a bakery 
during the day and cleans houses at night. He mourns the fact that they have little 
family time together and that he has been in the country for eleven years but is still 
trying to become regularized. However, he is encouraged by his economic progress 
and by his position in society, which continues to improve. As he states: 
Sometimes I advise architects on how to build their buildings from 
a construction worker's point of view. They show me the 
blueprints and I tell them whether or not it will work. I tell them 
whether I can build it or not, or if there is a better way. The 
architects have come to trust my judgment and make the changes I 
suggest. They pay me for this advice. I eventually want to open 
my own business--either a construction company or an 
architectural firm. I want my sons to learn the business from me 
(Construction manager, August 2005). 
He believes he is an example of socio-economic advancement in Greece. 
Despite being initially pleased with their wages in Greece, many Albanian 
migrants indicated that their financial situation had worsened in recent years. A 
construction worker stated, for example, that, while his initial wages were 
satisfactory, the cost of living had increased, making it more difficult to make ends 
meet: 
When I started to work in Greece, my wages were like a treasure 
that had been given to me. However, now with Greece joining the 
EU the money and the expenses do not keep pace. I make the 
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same money but must spend much more for basic food and living 
quarters (Construction worker, July 2005). 
Finally, all the interviewees expressed the opinion that, although they were 
satisfied with their current employment, they wanted to find "a better job" in Greece . 
The construction workers wanted a safer job; the domestics wanted full time jobs in at 
single home; the cook wanted to be a part owner of a dining establishment; the 
delivery person wanted to be a truck driver in Albania; the factory guard wanted his 
own home and did not want to have to pick produce in the fields. However, only one 
indicated that he wanted to return to Albania. Indeed, Greece seems to be providing 
the economic opportunity and advancement for which most migrants left their 
country. 
When asked about their current lifestyle in Greece, the interviewees used 
words such as, "better. I have my job and I have my friends that I go to the bars and 
beaches on the weekends" (Delivery person, August 2005), or "I can go into a 
grocery store and buy anything I need or want. We never had this in Albania" (Care 
giver, July 2005). Another mentioned, "I have my own car here. I can go where I 
want when I am not working construction. I would not be able to own a car in 
Albania" (Construction worker, July 2005). The fast food cook mentioned, "The 
fellow who owns the shop where I work has asked me to become a partner with him 
so he can open another store in another part of the island. This is a great opportunity 
for me and my family" (August, 2005). 
Migrants said that they came to Greece to seek a better life, and it would 
appear that this is occurring, not just for them but for their families as well. 
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Specifically, migrants are ensuring that their children are enrolled in local schools and 
are succeeding in their studies. As has been noted by Fakiolas and King, "The 
declining number of children of indigenous parents registered in primary and 
secondary schools is partly compensated by the rapidly increasing numbers of ethnic 
Greek and foreign immigrant children" (1996: 539). Migrant children have 
repopulated many schools that would have been forced to close (1996, 539). Indeed, 
unlike their parents, these children have become better integrated and have made 
friends with their Greek classmates. Some are on state soccer teams and others play 
in the city's symphony orchestra. Because of their determination to succeed, these 
children "are the best in their class, challenging indigenous classmates and their 
parents" (1996: 539). Perhaps the better life the Albanians are searching for will be 
found by their children, just as generations of Greek emigrant parents found this to be 
true for their children in the Diaspora. 
Some researchers argue that, if the Albanian economy continues to grow and 
if the political situation there improves, some migrants may come to believe that they 
would be better off back home. "According to the INE (Labour Institute) survey 
findings, 70 percent of the immigrants feel the state is doing very little, if anything, to 
assist them to integrate into society. More than half (52 percent) said they are 
thinking about leaving the country to seek a better life elsewhere" (Athens News, 
2005: 2). This may be true in Athens, but not in the rural countryside where I 
conducted my research. The immigrants I interviewed were more concerned about 
bringing their siblings and parents to Greece for a better life than they were to leave 
Greece for Albania. While many acknowledged that life in Greece was difficult, they 
54 
also realized that economically they were better off in Greece than they would be in 
Albania. 
A study by Thanos Maroukis on Albanian migrants in Athens found that 
remittances, money sent out of the country to relatives in Albania, are declining over 
time. "Nowadays the reasons for sending remittances have either decreased (houses 
built, family reunification completed, older relatives died), or people cannot afford to 
send money very often" (2005: 220). This leads Maroukis to conclude that 
overcoming the socio-economic problems of the early migration period (exploitation, 
vulnerability and social marginalization) means that migrants "now lead lives that do 
not diverge that much from the population's average" (2005: 220). But this might 
also mean that "integration in the host society is likely to distance them progressively 
from the country of origin" (2005: 220). The longer migrants remain in Greece, the 
less likely they are to return home. 
Albanians seem to have achieved their goal of a better life in Greece due to 
the availability of jobs-jobs indigenous Greeks will not willingly accept. Moreover, 
they seem to be integrating into Greek society through the unfortunate coping 
mechanisms of changing their names, religion and language, as well as through their 
children's adaptability in areas of scholastic achievement and extra curricular 
activities. The future economic outlook for Albanian migrants in Greece appears 
more positive and inclusive. While Greeks still have the view of the migrants as xeni 
or foreigners, who will over-run their country, commit crimes, and take their jobs 
from them, the migrants appear willing to face such social marginalization and 
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feelings of xenophobia in order to achieve their dream of a better life as well as of 
economic and political stability. 
I illustrate the increased integration of migrants with the following story. In 
November 2006, I traveled to Greece to attend a wedding. The night before the 
wedding I attended a family get-together at the home of the bride-to-be's parent. I 
was surprised to see the Albanian care-giver attending-not as a 
housekeeper/caregiver but as a guest. I asked the hostess about this and she told me 
she was now a godparent to the migrant's child. It was also interesting to note that, 
although most of the guests were Greek, Albanian music was played and the 
housekeeper/caregiver led that dance. I had the impression that, at least with this 
family, the Albanians felt accepted and integrated. While still an employee of the 
family, the caregiver was also a guest. 
The next day, at the wedding, I saw the housekeeper with her husband, son, 
and young daughter as well as with her parents who were visiting from Albania. 
They were all invited guests. At the same table were seated four more of my 
interviewees. The social networking was obviously at work here. They seemed 
thrilled to be invited to a Greek wedding, and were still employed at the same jobs 
they held when I interviewed them. It appears their hard work has allowed them to 
become more accepted into social circles in Corinth. 
Conclusion 
In conclusion, my findings highlight the highly emotional and heart 
wrenching nature of migration. From the interviewees, themselves, we see a common 
path of migration and common experiences that all underwent in their movement 
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across the border, as they traveled from Albania to Greece. We see their efforts to 
make sense of what they had anticipated would occur when they crossed and how 
they, in tum, tried to justify the reality of their migration. We also see that the 
immigrants themselves have a say in this journey. They pick the time, the place and 
with whom they will cross the border. They pick the jobs they want (albeit from a 
small pool), and to some degree, have say over the conditions of their employment. 
However, it is their ability and willingness to adapt and their flexibility and desire to 
accept new living and working conditions that help them become more socially 
accepted in a host country that is highly xenophobic. In this context, we also see how 
the host country and its people try to manipulate and take advantage of their superior 
position as host in order to abuse the employer/employee relationship. As a result, 
the plight of migrants with Greek authorities also seems to be never ending. As 
Kosic and Triandafyllidou remark in their study, 
The difficulties in obtaining a visa or residence permit make this 
[becoming legal] extremely difficult. This situation will not 
change, unless formal procedures become Jess bureaucratic and 
unless the general public and potential employers become less 
biased against Albanian workers (2003: 1012). 
This problem must be solved to the satisfaction of both the migrants and their hosts. 
Both are intertwined whether they want to accept it or not. 
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Chapter 3: Migration from Asia Minor 
We have seen in the previous chapter the recent Albanian immigration to 
Greece and the push/pull factors that caused this migration as well as the Greek and 
Albanian reaction to this population shift. Now I will examine a migration that took 
place into Greece in 1922. Unlike the Albanians who chose to immigrate to Greece 
to better their economic status, the immigrants from Asia Minor in 1922-1928 did so 
because of a political upheaval and the repatriation of Greek nationals from Asia 
Minor. Before I begin the examination of the Asia Minor immigration into Greece, a 
brief historical look at events unfolding at the time of the immigration is necessary. 
Greece started to become a state and a nation at the same time in 1831. After 
long negotiations and deliberations between Britain, France, Russia, and Bavaria, 
King Otto accepted the throne of Greece under the 'guarantee' of the 'Protecting 
Powers' (Clogg, 2002: 46). As Clogg states, "[t]he fact that [this] kingdom 
embraced within its borders such a small proportion, less than a third of the Greek 
population of the Ottoman Empire, was to create tensions that were only to be 
resolved when, some ninety years after the granting of independence, the project of 
the Megali Idea, or Great Idea, was consumed in the ashes of Smyrna in 1922" (2002: 
46). It is the Megali Idea and its downfall that I will concentrate on in this chapter. 
Proponents of the Megali Idea, aspired to unite within the bounds of a single 
state all the areas of Greek settlement in the Near East with Constantinople/Istanbul 
as its capital. The proponents of this idea, who also coined the term, wanted to 
include all the inhabitants from the kingdom of Greece but also those Greeks who 
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lived in any land associated with Greek history or the Greek race. Thus the Megali 
Idea dominated the ideology of the emergent Greek state (Clogg, 2002: 47). 
Map 2. Greece and Turkey (Part of Asia Minor) with the c ities of Constantinople/Istanbul, Smyrna/Izmir 
and Karburun (near the island Chios). (Oxford Concise Atlas of the World, 1999, p. 21) 
F 
In the early 1900's a military league was formed to govern the kingdom of 
Greece. The League did not want to rely on any of the old politicians; instead, it 
elected Eleftherios Venizelos as the person to lead Greece. Venizelos had made a 
name for himself in Crete after the island had gained independence from the Turks in 
1897 (Clogg, 2002: 74). In the general elections held in 1910, Venizelos did not run 
as a candidate for public office but his supporters received the single largest bloc in 
parliament. In new elections in December 1910, Venizelos' Liberal Party secured 
300 of the 362 seats. His desire for domestic reform as well as economic and 
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political modernization, combined with his aggressive pursuit of the Megali Idea, 
made him a key figure in the migration issue of 1922 (2002: 75). 
Specifically, at the time of these elections there were two forces in the area of 
Asia Minor. The first one, the Entente, made up of Britain, France, and Russia, was 
pro Venizelos. These allies were most likely to support the achievement of the 
country's remaining territorial ambitions (Clogg, 2002: 84). The other force was 
composed of the royalists, under King Constantine, who was an honorary Field 
Marshal in the German army and married to the sister of Kaiser Wilhelm II. This 
force was aligned with the Central Powers of Germany and Austria-Hungary (2002: 
84). 
As different political issues arose, it was clear that Venizelos was by 1920, 
identified with an aggressive policy in the pursuit of the Megali Idea. In contrast, the 
king and his supporters were advocates of a small but honorable Greece (Clogg, 
2002: 87). Specifically, Greeks on the royalist side were fearful of capitalist 
modernization and of the social reform of incorporating more lands. The Megali Idea 
wanted to have a Greece that bordered two continents, Europe and Asia, and five 
seas. This meant that the lands occupied by Greeks in Asia Minor would be under the 
Greek kingdom. Unlike the Greek inhabitants of Asia Minor who lived in a more 
cosmopolitan atmosphere, the indigenous Greek people were described by Clogg as 
backward looking; they were fearful of the prospect and pace of change (2002: 87). 
On May 15, 1919, as Greece was beginning to expand its previous borders to 
include Greeks in Asia Minor, the Greek army occupied the city of Smyrna/Izmir. 
The Greek army in Smyrna/Izmir was protected by allied warships. This landing was 
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also an effort to counter the Italian troops that had landed in Antal ya (in the south 
west of Asia Minor) and were beginning to move towards Smyrna/Izmir. Yet another 
reason given for the Greek landing was to protect the local Greek population from 
Turkish reprisals. But, according to Clogg, the landings were marked by Greek 
atrocities with some 350 Turks being killed or wounded in fighting with the Greek 
troops. Although the Greek army was victorious in its quest, enough damage had 
been done (in terms of lives lost) that this conflict would come back to haunt Greeks 
later, as the Turks would eventually get the upper hand. The landing, coupled with 
the atrocities, acted as a catalyst for a revived Turkish nationalism under the 
leadership of Mustafa Kemal (Atati.irk) (2002: 93). 
In August of 1920, the Treaty of Sevres, which contained the terms of a peace 
settlement with the Ottoman Empire, was signed by Greece and Turkey. Under the 
terms of the treaty, Greece would administer Smyrna/Izmir for the next five years. 
Turkish sovereignty, however, was to continue during this time, after which the 
region could be formally annexed to Greece. However, the Treaty of Sevres was 
never ratified by the Turks, and the grandiose plan collapsed (Clogg, 2002: 95). 
In 1920 the Monarchy, under King Constantine, was restored in Greece, 
despite the opposition of Britain, France, and Italy. Italy and France found a useful 
pretext for making their peace with Mustafa Kemal in the royalist restoration and had 
no qualms about selling arms to the Turkish nationalists. In March 1921 events 
began to move quickly. The Greek military advanced as far as it ever would, 
approaching Ankara, after which the Greek military and political situation steadily 
deteriorated (Clogg, 2002: 96). By March 1922, a compromise peace plan for the 
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Greek and Turkish forces was proposed by Britain. The Greeks declared their 
willingness to withdraw all of their forces to accept the establishment of a League of 
Nations protectorate over the Greeks of Asia Minor. But the Turks, fully aware that 
the military tide had turned in their favor, looked to a military reckoning. The end, 
when it came, was swift and devastating (Clogg, 2002: 97). 
At this time, the royalists, who had previously opposed the war, changed their 
minds and decided to pursue Venizelos' plan of the Megali Idea (Kourvetaris and 
Dobratz, 1987: 44). However, on August 26, the Turkish army under Kemal that 
launched a massive offensive. Greeks withdrew to the coast and evacuated 
Smyrna/Izmir on September 8, 1922. The allies' failure to support this royalist 
initiative, which resulted in the humiliating Greek defeat by Kemal, is known to 
Greeks as the Great Catastrophe (1987: 44). 
It has been estimated that some 30,000 Greek and Armenian Christians in 
Smyrna/Izmir were massacred. Moreover, in the great fire that ensued, only the 
Turkish and Jewish quarters survived, while the Greek and Armenian quarters were 
consumed by the fire. ' Infidel Izmir', as the Turks had called Smyrna on account of 
its huge non-Muslim population, "was consumed in the holocaust as panic-stricken 
refugees sought to escape to the neighbouring Greek islands" (Clogg, 2002: 97). 
In the resulting Treaty of Lausanne, which was signed in July of 1923, 
1,100,000 Greek Orthodox Christians were moved to the kingdom of Greece. In 
return 380,000 Muslims were transferred to Turkey; 100,000 refugees from Russia 
and Bulgaria were also deported to Greece. Turkish sovereignty over Constantinople/ 
Istanbul was no longer an issue. The Greeks of Constantinople/Istanbul and of the 
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islands of Imvros and Tenedos, which command the entrance to the Dardanelles, 
together with the Ecumenical Patriarchate, the senior patriarchate in the Orthodox 
Christian world, were exempted from the exchange, as were the Muslim, 
predominantly Turkish, inhabitants of Greek Thrace (Clogg, 2002: 99-101; 
Woodhouse, 1991: 208). 
This repatriation of "Greeks" and "Turks" was based on one's religion rather 
than on the language one spoke and caused problems for many. Many Turks lived in 
Greece and spoke Greek but were Muslim. Many Greeks living in Asia Minor spoke 
Turkish but were Greek Orthodox. As a result, many migrants were ethnically 
misgrouped during the repatriation. Moreover, among the incoming refugees was a 
disproportionately high ratio of women (especially of widows) and of orphans (of 
whom there were some 25,000 in a population of approximately 1 million). 
Kourvetaris and Dobratz affirm that the 1920s in Greece were marked by an 
extremely important demographic change, namely the flood of Greek refugees from 
eastern Thrace, Asia Minor (Turkey), the Pontos, and certain other regions. Indeed, 
Greece added a quarter of its population (1,200,000 people) during the years of 1920-
1928, when this massive population exchange occurred (1987: 17). 
In summary, the Megali Idea of incorporating the "lost lands" into modern 
Greece under Venizelos, and the lack of support from Greece's allies, led to the 
immigration of 1.2 million migrants from Asia Minor to the Kingdom of Greece. 
This was not an easy transition, as we will see in the following paragraphs. The 
unfortunate cycle of atrocities and revenge that led to the exchange of populations 
destroyed the Greek-Turk relationship. Fear and distrust of each other has continued 
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to fester into today's world.6 With such a large influx of immigrants into the country 
over such a short period of time, Greece found it difficult to accommodate the 
refugees into the economy and everyday life. Below, I take a look at how this was 
achieved. 
The Asia Minor Migration to Greece--The Push Factors 
According to Kourvetaris and Dobratz, the life of Greeks living in Asia Minor 
before 1922 was satisfying. There were many mansions and many wealthy 
entrepreneurs in Constantinople/Istanbul as well as in Smyrna/Izmir. Constantinople/ 
Istanbul held the seat of the Patriarch of the Greek Orthodox Church at Phanar, a 
section of that city (1987: 32). Smyrna/Izmir was the seat of higher learning as well 
as a very cosmopolitan city. Indeed, the city of Smyrna/Izmir (of 1922) is described 
as a "beautiful and multi-ethnic city" in The History of Greece (2006: 4). This view 
of Smyrna/Izmir as being beautiful, wealthy and cosmopolitan predominated in the 
memories and recollections of my interviewees as well. For example, one 
interviewee from Asia Minor recalls his life: 
We had a good life-it was peaceful. We lived in the 
countryside, outside of Smyrna. My father, like many of the 
other Greek people, was a trader and merchant. Others were 
technical and skillful craftsmen (Well digger, August 2005). 
Alluding to the relatively progressive nature of its middle class, another interviewee 
adds, 
The people from Asia Minor were very accommodating and 
accepting of people of other nationalities. There were people from 
different countries running different businesses, even sport clubs 
(Writer, August 2005). 
Another interviewee described Smyrna/Izmir in the following way: 
6 Relations between the two countries have markedly improved in recent years. 
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What a beautiful city Smyrna was! We used to go there for 
shopping trips. It was known as a cosmopolitan city. The city 
where we lived did not have shops, but everyone used to go to 
Smyrna to buy whatever they wanted and bring it home 
(Homemaker, August 2005). 
Still, two other interviewees, who were sisters, recounted bitterly: 
We lived in a two story mansion in Smyrna. Those homes are 
all gone. Many have iron bars around them now. It was a city 
of over 30,000 Greeks. Many French merchants had shops 
there and clubs. The streets were lit by gas lamps (July 2005). 
Such recollections of Smyrna/Izmir were not all new to me, as I clearly recall 
the words of my O\\;n mother and aunts: "One could find bird's milk in Smyrna," 
meaning all things rare or hard to obtain were available in Smyrna! 
The Spo,ting Club a fter the burning of Smyrna ( 1922). Note the gas lamps along the harbor. 
(Picture cou1tesy o f Maria Skordas, private collection, New Smyrna). 
To determine the economic status and class of my own interviewees, I 
questioned them on their parents' work. Were they poor and unemployed, like the 
Albanians, or were they from the middle and upper classes of society? When I asked 
the priest's wife and her sister, a singer, about their father, the interviewees revealed 
that " [h]e taught at the Evangelical school for priests" (July 2005). Other 
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interviewees also described their fathers as being relatively well-educated 
professionals. The grandson of one refugee I interviewed on the island of Santorini 
remembered his grandfather who lived on the outskirts of Smyrna/Izmir: 
He was a very wealthy man. He owned a distillery where they 
made champagne from the local grapes. When he traveled to sell 
his champagne he used a train carriage. He also sold tobacco and 
liquors. He was a chemist by profession. He even had girls with 
him [his own harem] who advertised his champagne by drinking 
it from glass slippers (Jeweler, August 2005). 
Still another interviewee describes her father's work as follows: 
He lived just outsi~e of Constantinople and everyone liked him 
very much. He was in charge of the pharmacy since the age of 
eighteen. He traveled around--from Paris, to Rome, to Athens-
-selling and taking orders for perfumes (Seamstress, August 
2005). 
The jeweler added: 
My grandmother taught French to the nuns in Smyrna. Both 
my grandmother and grandfather spoke Greek and French but 
no Turkish. My grandfather used Turks to do his menial labor. 
The Greeks in Smyrna did not do menial jobs; they owned 
shops, grocery stores, and dry good stores (August 2005). 
Indeed, my own grandfather was in a similar line of business as this jeweler's 
grandfather. Along with his two brothers, he owned a distillery and grocery store. 
All three brothers and their families were well off financially. According to my 
mother, who was born in Smyrna/Izmir and who was seven years old when she left 
the city, her father bought a home for every daughter he had. He had four daughters 
and bought four homes in an area called Bella Vista, along the Kokardiali coast. 
These were part of the dowry for the girls when they married. When I finally 
interviewed a relative about our grandparents, she confirmed that they were relatively 
wealthy: 
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They were very wealthy. The four girls had tutors to teach them 
French and music. They spent the summers along the coast and 
the winters in Smyrna, where our grandmother taught school 
(Housewife, July 2005). 
Family po,trait of four girls and a son. The mother, 
aunts, and uncle of an interviewee. (Picture provide 
by the family of an interviewee). 
In summary, Asia Minor migrants did not leave Turkey in search of economic 
opportunity. We see that wanting a better life than what they were experiencing in 
Asia Minor was not a push factor for the Greeks, as it was for the Albanians. People 
were satisfied with their lives and would never have considered migrating to 
mainland Greece in search of a better life. This sets my Asia Minor interviewees 
apart from my Albanian respondents. Unlike Albanians, for whom poverty served as 
a major push factor in migration, Asia Minor Greeks immigrated for a wholly 
different reason. Indeed, the historical account of the Asia Minor war we easily 
highlights the push factors that drove Asia Minor Greeks to mainland Greece: the 
need for survival and the fear of being killed. Specifically, if Asia Minor migrants 
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could escape to the neighboring islands, such as Chios or Lesbos, during the Turkish 
siege, then they would survive the massacre that took some 30,000 Greek and 
Armenian Christian lives. (Clagg, 2002: 97). 
Accounts of what happened that day, September 8, 1922, are still vivid in the 
minds of the Greek refugees that I interviewed. One interviewee describes the 
chaotic scene in Constantinople/Istanbul like this: 
There were English and French ships in the harbor of 
Constantinople. On the docks, parents were sent one way and 
children another. I was ten years old and I got on a Greek ship 
that took me to Mitilini7 (Well. digger, August 2005). 
Another interviewee added: 
We left by ship from Constantinople harbor. A Greek ship came 
by and girls went to the top of a cliff, waving to the ship with the 
handkerchiefs they wore on their heads. This ship had a cargo of 
sheep. The sailors yelled to us that they would only take 
females. We got in with the sheep and went to Chios where we 
waited. French and British ships would not take anyone aboard. 
The [Greek] soldiers [who were in retreat] came to Chios as well. 
They were trying to escape the slaughter. We were put into a 
school and there we waited; one month, we waited: soldiers and 
refugees together. My father remained behind. The first ships 
would not take men, so he returned to his estate. He came a few 
days later (Housewife, August 2005). 
For many migrants, the exodus from Smyrna/Izmir was terrifying and 
traumatic, as described in written and oral accounts. Specifically, refugees were 
trying to escape a burning city while also trying to avoid being killed by the 
oncoming Turkish army. People left behind (often hiding in churches) were raped, 
mutilated and tossed into ditches. Panic stricken, some refugees were fortunate to 
escape with some of their wealth, which they used in turn to buy their way aboard 
7 Mitilini is a city on the ne ighboring Greek is land of Lesbos, off of the Turkish coast in the eastern 
Aegean Sea. 
67 
ships. As one interviewee explained: 
Grandfather took his money, some old (religious) icons he had, 
and gold jewelry. He and grandmother gathered the five children 
and went down to the docks. This was before Smyrna was set on 
fire and the killings began. A sailor walked by and grandfather 
gave him a box of Turkish beers he had. He also promised him 
three liras (gold sovereign coins) if he would take them aboard 
his ship. They got into a row boat and onto a large ship. From 
the evacuation ship, our family saw Smyrna burning. They were 
lucky. The warships of the French and British would not take 
refugees aboard (Housewife, July 2005). 
A refugee and her family with their possessions awaiting evacuation 
at the port of Smyrna/Izmir. (Picture courtesy of Maria Skordas, private 
collection, New Smyrna), 
Such unpleasant memories persist in the minds of refugees even today. A 
number of refugees recalled, for example, that "[t]he entire harbor was filled with the 
dead bodies of refugees" (Housewife, July 2005) and that "many boats were 
overloaded and capsized in the harbor. [As a result, t]he harbor was filled with dead 
bodies" (Jeweler, August 2005). 
Clogg describes the scene as follows: "Eyewitnesses reported panic-stricken 
refugees jumping into the water to escape the flames and that their terrified screaming 
could be heard miles away" (2002: 94). Many of the dead bodies came from the 
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overloaded transport boats that capsized in the harbor of Smyrna/Izmir as refugees 
were trying to escape (Clogg, 2002: 94). An interviewee adds the following account: 
My grandparents were the first to leave Smyrna. They saw 
Smyrna burning from the ship. But in Smyrna harbor, when 
Greeks tried to get on board the French and British ships, the 
crew members cut the rope ladders and the hands of refugees. 
Greeks were allowed to get into the [transports] but not allowed 
onto the ships (Jeweler, August 2005). 
Picture of a rescue ship in the harbor of Constantinople/Istanbul with refugee filled rowboats in 
the foreground. In the background, the church of Saint Sophia and the Blue Mosque are visible. 
(Picture courtesy of Maria Skordas, private collection, New Smyrna). 
The jeweler goes on to say: 
Not everyone from my family was so lucky! My grandmother's 
brother drowned in the harbor. He had hidden in a barrel along 
the dock, when it was thrown into the harbor it sank because it 
had holes in it. He did not know how to swim. 
The jeweler continues: 
While the American Embassy issued passports to some of the 
refugees, passports were issued to Greeks that the embassy 
people knew or to those who could pay (August 2005). 
Clogg also reports that, "[i]n the ensuing bloodbath ... some 30,000 Christians perished 
[ . .. and] Archbishop Chrysostomos of Smyrna was hacked to death after being handed 
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over to a Turkish mob" (2002: 94). The Greek presence in Asia Minor had come to an 
end. 
As a result of this disaster, a million refugees left for Greece, a land that was 
familiar to them only in language. The populations of Athens and 
Thessalonika doubled. Working and upper-middle class Greeks, who had lived 
comfortably in Smyrna/Izmir and other towns and cities in Asia Minor, suddenly 
found themselves at the bottom rung of a society that could barely take care of its 
own. Smyrna, a city once the cultural center of the Eastern Mediterranean, was no 
longer multi-ethnic nor beautiful (History of Greece, 2006: 5). 
Refugees crowded on the waterfront at Smyrna on 13 September, 1922. The cutter in the foreground flying the 
American flag is probably from the USS Simpson. Moments after this picture was taken, the heavily overloaded 
boat on the left capsized (Clogg, 2002: 94). 
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This picture was taking from a departing ship from Smyrna/Izmir harbor by a Greek reporter. 
(Picture courtesy of Maria Skordas, private collection, New Smyrna). 
The Pull Factors 
While the war served as the push factor for the Asia Minor migration, 
refugees migrated to Greece for a variety of reasons. Some refugees had relatives 
living in Greece; some had business acquaintances. However, most refugees 
migrated to Greece because the country was part of their heritage; it was their second 
homeland. 
The majority of refugees were Greek citizens. They spoke Greek, their 
ancestors were born in Greece and, in many cases, their religion was Greek Orthodox. 
In this way, like Greek Albanian migrants, some Asia Minor refugees were also 
pulled to Greece by familial relations, business connections, and their cultural/ethnic 
heritage. Asia Minor Greeks were particularly tied economically and politically to 
Greece. Moreover, at the time of the massacres and burning of Smyrna/Izmir, Greek 
ships and Greek soldiers came to the refugees' rescue. These refugees were quite 
fortunate that they had a country that would not seriously question why they were 
there. 
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What the Immigrants Brought with Them 
According to Woodhouse, "the influx of these refugees was both 
advantageous and disadvantageous" to Greece (1991: 209). These refugees were a 
cross section of the population from Smyrna/Izmir and the surrounding countryside 
"whose general level of culture and material prosperity under Turkish rule had been 
distinctly higher than that of mainland Greece" (1991: 209). In fact, many of the 
Anatolian Greeks from great Ottoman cities such as Smyrna/Izmir looked down on 
what they regarded as the provincial ways of the palaioelladites, the inhabitants of 
'Old' Greece (Clogg, 2002: 101). In addition to taking up residence in Athens and 
Thessalonika, most immigrants were absorbed into other urban areas in Macedonia, 
central Greece, and Thrace. Kostas Vergopoulos singles out three basic contributions 
made by the Asia Minor refugees: they provided cheap, specialized labor; they 
introduced new, diverse businesses; and they inspired agrarian reform (quoted in 
Kourvetaris and Dobratz, 2002: 20-21). 
Unlike the Albanian migrants who entered the labor market at the most menial 
level and found jobs at the lowest paying wages, the refugees brought with them 
skills that "were of great value to their compatriots, particularly in developing the 
production of tobacco" (Woodhouse, 1991: 209). 
One interviewee confirms this: 
I remember when I was six or seven years old and I went with my dad 
from field to field that belonged to us in Karaburun (a town in Asia 
Minor). We had grapes, apples, pears and tobacco. We also had 
twenty (acres) of grapes for raisins, and black-eyed peas. We could 
grow anything we wanted. The land was very fertile in Asia Minor 
and we had the knowledge of how to grow them (Seamstress, August 
2005). 
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Map 3 The pattern of refugee settlement after the repatriation 
of Greeks from Asia Minor (Clogg, 2002 : 90). 
In fact, many of the refugees I interviewed in Corinth were from agricultural 
areas of Asia Minor, specifically from the town of Karaburun. At the time of the 
population exchange, 61.4 percent of the Greek population was engaged in 
agriculture (Clogg, 2001: 37). The migrants had talents that would be used to 
modernize Greece. For example, they brought with them better and easier methods to 
cultivate the land. The well-digger remembers his father's job when he first arrived 
in Corinth: 
My father taught indigenous Greeks how to cultivate the grapes 
for raisins. He showed them how to dig wells where the locals 
thought no water existed. They were backward in all they did. 
He even showed them how to use a plow instead of doing 
everything by hand (August, 2005). 
Still other refugees from the large cities of Asia Minor were able to provide a work force 
in the merchandizing industry, which was an economic boost to the country. 
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Politically, too, Asia Minor migrants were tied to Greece. Following the 
catastrophe, Greece's political leader was Venizelos, whom the Asia Minor refugees 
supported. As a result, many refugees felt that they at least had one political 
commonality with Greece. This would make their transition easier. Greece was not 
only their neighboring homeland, but it was also a country that was being led by a 
political party and leader they supported. Unlike most Albanian immigrants, who feel 
the laws need to change so they may become legal migrants and have access to 
pensions and higher paying jobs, Asia Minor immigrant, were treated as Greek 
citizens immediately, became relatively politically integrated, and began to support an 
existing political party and its leader. Although they had lost their material wealth, 
they had a safe place to live and employment opportunities which put food on their 
tables. Despite such advantages the emotional and psychological trauma of their 
migration would stay with them forever. In the following pages, I will address how 
indigenous Greeks accepted these immigrants with their new ways, their different 
attitudes, and the air of despair that surrounded them. 
Greek Views of Migrants-Xenophobia 
During the interviews, I realized that the refugees in Corinth were all from the 
same village of Karaburun in Asia Minor. The refugees I interviewed in Athens were 
all from Smyrna. It appears that refugees settled in areas similar to where they were 
originally from-rural to rural and large city to large city. It is interesting to note, 
however, that although the place of origin and place of settlement varied from one 
interviewee to the next, all the interviewees' experiences regarding their reception by 
indigenous Greeks were similar. 
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According to my interviewees, many epithets were used to describe the 
refugees. One such epithet was Turkalades, or Turks. One irate interviewee stated 
that: "[i]f we were Turkalades, we would still be in Asia Minor today, not here in 
Greece" (Seamstress, August 2005). The use of Turk to refer to the refugees was 
affirmed by another interviewee: "My father told me the people of Corinth called my 
mother and her family "Turkalades". Greek people were not friendly towards the 
refugees" (Writer, August 2005). 
In addition to being called "Turks", women refugees were insulted even 
further. Female refugees from Smyrna were called prostitutes in Athens. One 
interviewee explains: 
Because we were used to having running water at home we 
always bathed and kept clean. The locals called the women 
prostitutes since, in Athens, at that time, only the prostitutes 
would bathe. They also made fun of our cosmopolitan dresses 
and hats. They thought we were dressing up to attract the men 
(Wife of Priest, August 2005). 
Another refugee from Smyrna/Izmir concurred: "When our family would dress up to 
go to church and wear hats, all the locals would call the women in our family 
prostitutes. The biggest hurt of all, though, was when they called us refugees" 
(Housewife, July 2005). These migrants were not what the term refugee implys. 
They had a country, Greece; they were not beggars, they had money enough to get 
established once they were placed in an area to live; most were educated with skills to 
be a useful part of society, they were not asking for handouts. Clogg also confirms 
that epithets were used to refer to the immigrants: 
They encountered a considerable degree of prejudice on the part 
of the natives, who derisively referred to the incomers, among 
other epithets, as giaourtovaptismenoi or 'baptized in yoghourt', 
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a reference to their extensive use of yoghourt in their (noticeably 
better) cuisine (2002: 101). 
Besides being called names, the refugees from Smyrna were treated 
differently. Because they were relocated to a large city and had themselves come 
from a relatively wealthy background, the social elite used other types of 
degradations such as accusing them of being unclean. According to one interviewee: 
When we came from Asia Minor, we were given a pill to take 
because the locals thought we had head lice. They wouldn't 
even come close to us but handed us a pill from afar. (Singer, 
August 2005). 
Besides being the object of such degradations as epithets and being considered 
unclean, the immigrants were also discriminated against in other ways. They were 
given poor living quarters that were originally meant for animals. Some even received 
threats against their lives because they supported a different political party than their 
neighbors. One gentleman described it like this: 
They gave us the poorest land to build our houses on. Nobody 
wanted the land we were given. We were given loans to build 
a home but we had to build our own homes. They did not help 
us construct our homes. We had to do it all ourselves. They 
called us names when we first came. Then in 1928, an 
earthquake destroyed our settlement in Corinth. We were 
given a large tent for each family to sleep in while they tore 
down our houses and built us one story homes with small 
windows-not like the ones we had in our homeland. After the 
earthquake Bishop Damaskinos went to the United States and 
asked the Greek Diaspora for money to be donated to the 
earthquake victims. He brought back lots of money for us; he 
helped us, not the people of Corinth (Well digger, August 
2005). 
The family of another migrant, who I interviewed and whose family settled in the 
Velo area outside of Corinth before moving to Corinth, was similarly treated: 
........ 
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When we first moved to Velo, where my father's brother lived, 
we were offered chicken coops and tin sheds for shelter to live 
in. They did not have anywhere else to put us. We had to clean 
them out to live in them (Housewife, August 2005). 
Another refugee to the island of Chios remembers the crowded conditions the refugees 
had to endure: 
When we arrived on the island of Chios, we were put into a 
school. There we waited for one month. We waited and 
waited. The soldiers and the refugees waited together, all 
crowded together. They had no where else to put so many 
refugees. My brother went into the soldiers' area to get food 
because we did not have enough to eat. He was caught. 
Eventually they let him go (Seamstress, August 2005). 
Refugees li ving in a temporary tent city. (Picture courtesy of Maria Skordas, private collection, 
New Smyrna). 
Similar crowded conditions were faced by the people who went to Mitilini. According 
to another interviewee: 
We stayed seven months in Mitilini. The people and the 
government gave us an allowance and white bread. We came 
to Mitilini from Chios because they said they had no more 
room. We lived in tin sheds for seven months (Well digger, 
August 2005). 
Another interviewee who arrived in Chios during the evacuations described the 
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mistreatment faced by immigrants there by recounting a particularly gruesome 
mistreatment: 
It was beneath the people of Chios to marry beneath them and 
they thought we were beneath them. Here is a true story: A rich 
woman had a son who wanted to marry a refugee. The mother 
didn't agree with this arrangement because she said that her son 
deserved to marry someone better than a refugee. The mother 
decided to get rid of the girl. She cooked snakes with spices for 
the bride-to-be. She added poison to the mixture. As the girl ate 
the snakes, the mother sang to her, "Eat the food, my little 
refugee." The girl ate the poison and immediately asked for a 
glass of water. The mother answered, "We do not have running 
water here." The poor girl died soon after (Housewife, August 
2005). 
After a shaky and reluctant beginning, indigenous Greeks started to accept 
the Asia Minor migrants, much as they have begun to accept Albanian migrants in the 
rural areas of Greece today. The government helped immediately by giving loans to 
the refugees and tracts of land to rebuild their lives. Food was also provided. Many 
also had contacts in Greece, which eased the transition period. Because of the 
conditions of the Treaty of Lausanne, there was no possibility of ever reclaiming lost 
lands in Asia Minor. The Megali Idea had died a swift death. Greece was now their 
home and they did all they could to become accepted by Greeks and to contribute 
positively to the existing Greek society. 
To deal with the mistreatment and degradations both psychologically and 
physically, the Asia Minor migrants put coping mechanisms into place. Unlike the 
Albanian migrants, the migrants from Asia Minor did not change their names, 
language 
....... 
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or religion. Theirs was more of a change in attitude and focus. They needed to 
readily 
accept their new position in Greek society, which was a great deal lower than before, 
and they needed to focus on what they could contribute to their families in their new 
homeland. This would give them peace of mind. 
Coping Mechanisms 
The migrants used a variety of coping strategies that helped them face their 
destinies in a new land. They departed from a land of plenty and from a forward-
moving society but had little chance to collect their belongings. They left much of 
themselves behind: their homes, their livelihoods, their wealth, and their friends. 
One of the coping strategies used was to express their feelings of desolation and 
longing in song. This may not have changed their situation, but it allowed them to 
express their deepest feelings. Singing was a form of spiritual and emotional 
cleansing. Below, I include a number of songs that were performed for me during an 
interview.8 
They took our churches' communion cups 
And one small ship didn't return 
Where was it hidden? Where is it now? 
Alas, it was carrying the most valuable shipment! 
Come again little ship, come again. 
Bring us hope. Bring us a return to Smyrna 
So that again she [Smyrna] may be venerated again 
(Priest's wife and singer, August 2005). 
They also sang a song that I remember my mother singing: 
Smyrna, mother, is burning, 
Burning and our town and our pain 
8 These songs were sung on a balcony of a home in Athens. Two ladies sang for about I hour. At the 
end, all the surrounding apartments had people on the balconies that applauded them loudly with a 
standing ovation. 
" 
Is unrelenting and unwritten 
Romiosini, Romiosini,9 
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Are you going to ever settle down? 
One year you live in peace 
And thirty years on fire. (August 2005) 
As it turned out, the songs of the refugees would have a profound effect on 
Greek culture and Greek identity. According to Kourvetaris and Dobratz: 
The arts reflect Greece's customs, tradition, sorrows, and 
tribulations as well as its elations and triumphs. Greek 
literature and music, both of Greece and of the Greeks of the 
Diaspora, abound with themes concerning love, yearning, 
parting, separation, sorrow, death, nostalgia, fate, migration, 
war and the like (1987: 147). 
Although this migration took place over eighty years ago, it is still very vivid 
in the minds of the interviewees. They have passed on their story of migration to 
their children and grandchildren. Songs are still sung about this historic event; poems 
are still composed and recited; and books are still being written. It seems this is a 
way that the migrants have chosen to cope with their tragic losses. Clogg confirms 
that the agony and despair refugees felt over the loss of their lost homelands never 
died (1992: 101). Most of the interviewees would just shake their heads and say, 
"what happened in the past is now forgotten". A few of the people I tried to interview 
would refuse to talk about their experiences. It seems they have blocked it out 
completely to avoid having to remember what transpired. 
Despite the longing for their khamenens patrides, or lost homelands, and their 
despair of displacement, the refugees brought with them their talents, their 
enterprising natures and their willingness to share their knowledge with others. The 
willingness to share their agricultural knowledge with indigenous Greek farmers, to 
9 Romiosini refers to a unique Greekness that emphasizes the eastern cultural orientation of Greece in 
music, religion etc. (Prof. Karakatsanis, phone conversation, February 28, 2007). 
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teach them new methods of farming, cultivation, and salesmanship, allowed many of 
the immigrants to forge ahead and rebuild their dreams for the sake of their families. 
In this regard, I saw many similarities between the Asia Minor and the 
Albanian immigrants I interviewed. No job was too menial for either group. Both 
accepted jobs that allowed them to economically support themselves and their 
families. This gave them strength and perseverance. A seamstress I interviewed 
recalled: 
The Asia Minor refugees were in demand for their labor 
abilities. They were good workers. The people in this area 
(Corinth) needed people to work in the current/grape fields. 
We taught them how to cultivate and prune the grapes. My 
father knew how to open the grapes so they would dry on the 
branch (August 2005). 
Another interviewee's story described her husband's job: 
My husband took over a pharmacy in Patras. I didn't work 
outside the home. I stayed at home and sewed for my children. 
My husband had a clientele that loved him. They would say, 
"Where have you been all these years? Where have you been 
hiding?" (Housekeeper, August 2005). 
What the hard working migrants were willing to do is illustrated in the 
following quote of another male interviewee: 
I worked construction; I sold breadsticks; I transported 
suitcases from the railroad station; I shined shoes. I did 
everything I could to earn some money for my family. When I 
got older I worked at a confectionary store in Corfu. We made 
spoon sweets. We now make them here; chocolates, candies, 
and nuts-all kinds of sweets. I was an expert at making them. 
Sometimes I sold loukoumia (a sweet with a soft center and 
covered in powdered sugar) and candles at Ancient Corinth. 
Sometimes I sold tins of water near the church. I would yell 
out my wares, "One loukoumi and nero (water), one franko 
(cent) for both (Well digger, August 2005). 
This entrepreneurial spirit is also illustrated by the comments of another interviewee: 
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My father was a builder and he found wells by drilling into the 
ground. He knew how to find water 20 and 30 meters deep. 
He would find the water, then drop a light down the hole that 
was drilled so they could cement around the drilled walls, and 
have a well. There was no water in our neighborhood here in 
Corinth when we came. After my father built this house he 
drilled a well and then drilled a well for each house in the 
neighborhood (Housewife, August 2005). 
Some of the migrant women also worked outside the home to supplement the 
family's income. The skills they had learned in Asia Minor became valuable to them 
in Greece. Their embroidery skills and their dressmaking abilities became sought 
after by others. According to my interviewees, Greeks did not have the skill or 
training to duplicate the handiwork of the migrants. They had other jobs that 
consumed their time. One interviewee enumerated her jobs: 
I picked raisins in the fields. Then I got a job in a chair 
factory. I made the seats for the chairs by weaving straw and 
grasses. I worked there for eight to ten years. At home I made 
sheets, pillowcases and tablecloths by hand. I made most of 
them for our family but then I sold some as well. The natives 
here did not use sheets for their beds until after we arrived; 
they just used blankets made of wool. (Homemaker, August 
2005). 
Although the Asia Minor migrants were treated badly at first, their work ethic 
and belief in the family, or koinovion, helped pull them through the misery of losing 
everything, according to the interviewees. This koinovion, or emphasis on family and 
togetherness, is described by one of the interviewees, a priest: 
I encountered the refugees when I arrived in Corinth. They had 
only one olive tree but they all shared it. They all attended 
church a lot-not just on feast days but every Sunday. On 
feast or name days, they all came together to share their food 
and to celebrate together (August, 2005). 
This interviewee goes on to state what he noticed about this particular group of 
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immigrants: 
The refugees brought with them tools that had not been used here 
before to till the soil, better ways to grow crops. But it was the 
difference in the respect and humility toward the church that the 
migrants from Asia Minor displayed that made the difference. 
The migrant's hospitality, manners and cleanliness set them 
apart. They only had a few material possessions but what they 
had, including their houses, shone from being white washed and 
clean. They were also a very frugal people. They knew how to 
exist frugally so they could achieve a better life for their 
children. In return, their children have learned to be workers and 
good students. They advanced themselves through education 
(Priest, August 2005). 
As was the case with the Asia Minor refugees, Albanians have also relied on a 
strong work ethic, strong family ties, and their networking of friends to keep them 
going. However, the adjustments they have had to make have been greater; they have 
had to change their names, their jobs, their language, and their religion to be accepted. 
In the case of the Asia Minor refugees, the closeness of family networks is perhaps 
best illustrated by one particular interview with a well digger, where a number of side 
conversations were simultaneously taking place. A daughter-in-law was making 
dolmades (grape leaves stuffed with meat and spices) in the yard, where we were 
sitting. A widow from next door was listening and talking to the wife of the 
interviewee. Children were running in and out of the house. Although the situation 
seemed chaotic to me, they were all quite content to be a part of the goings on of their 
extended family. 
As if there was not enough pressure put on the male refugees from Asia Minor 
to try and keep their families together, they were especially pressured to work 
hard to supply goods for their families. Many had brought little wealth with them to 
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bein a new life. Many had an intrinsically strong moral and ethical code and a strong 
desire to recapture their place in society. While most achieved this goal, not all did. 
For example, my grandfather, who owned his own distillery in Smyrna/Izmir and sold 
top of the line liquors, could not find work immediately upon relocating to New 
Philadelphia, a suburb of Athens. As he had money and contacts in Mexico--people 
who assured him his business would be profitable there--he bought passage to Mexico 
and landed in Tampico. There, the Greek Diaspora welcomed him and his family. 
However grandmother was not happy with the lawlessness and poverty that surrounded 
them. Grandfather also soon realized that most Mexicans would rather drink a local 
drink, tequila, than the cognacs and fine liquors he wanted to produce. Soon, a fatal car 
accident left my grandmother a widow with five children to rear. So the Greeks of 
Tampico collected money and bought them passage back to Greece. Now her children 
had two labels with which to contend: refugee and orphan. Again, the strong sense 
of family prevailed and my great aunt, who had married a wealthy Greek in 
Venezuela, returned to Greece to help her sister. She provided the financial means for 
my grandmother to purchase a home in Kallithea (a suburb of Athens) in 1929. It was 
a two story home; the family lived upstairs and rented the first floor to supplement their 
income. Great aunt was also an accomplished seamstress and helped raise her sister's 
five children in Athens. In an effort to better assimilate, like Albanian immigrants who 
change their name or religion to do so, when my mother, aunts, and uncle enrolled in 
school, they listed their place of birth as Athens, rather than Smyrna/Izmir. Grand-
mother had been a kindergarten teacher in Smyrna/Izmir; now she would do her 
teaching at home with her own children. While it took considerable time, the family 
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eventually became a part of Greek life and was accepted into the workforce and 
society. One interviewee affirms this assessment: 
Maybe they didn't want us but they accepted us. I don't think 
anyone from Asia Minor became a servant to the Greeks. Even 
the places they were given to live-they tried to make it on their 
own without the help of "outsiders"-the indigenous Greeks. 
The Greeks themselves did not have money to hire them as their 
laborers. But the refugees were smart and taught the Greeks 
many things, cultural advancement, food preparation, and child 
rearing (Housekeeper, July 2005). 
Parenthetically, it is interesting to note that these views are similar to the Albanian 
views of Greeks. Specifically, both groups of migrants both felt they contributed 
much to the development of Greeks and both had a feeling of superiority. Both 
groups felt that their presence was vital to the Greek job market and economy. 
How Asia Minor Greeks Viewed the Indigenous Greeks 
Although it was a big adjustment for indigenous Greeks to accept the 
immigration of almost one million people, into their society, it also had some 
benefits. Just as they had been ridiculed when they arrived, the immigrants ridiculed 
the way of life of indigenous Greeks--from the way they lived in small one-story 
homes, to the way they furnished their houses. One interviewee scoffed at the way 
beds were constructed in Corinth: "Here in Corinth the homes had mattresses stuffed 
from sea grasses. In Asia Minor we had cotton and hair stuffing in our mattresses; 
life was different here from there" (Housekeeper, August 2005). Another migrant 
also mentions that indigenous Greeks never used sheets on their beds. As a result, 
they wanted to marry migrant women. "They wanted their boys to sleep on clean 
sheets, something they would not have if they married a local girl" (Seamstress, 
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August 2005). A migrant living in Velo also recalls that "[t]he people from Velo 
would sleep on blankets made from goat hairs; they did not have sheets to sleep on" 
(Housekeeper, August 2005). 
In addition to viewing indigenous Greeks as less skilled housekeepers, 
political differences also prevailed between the two groups. Many indigenous Greek 
supported the royalists, who supported the king, and not Venizelos, as did virtually all 
of the immigrants. In a worse case scenario, some migrants who did not express the 
same political opinion as their landlords, found themselves in danger of being killed. 
One immigrant recalls how her father escaped such a fate from a relative who owned 
the house they were living in. The owner was not very tolerant of opposing political 
views: 
When Venizelos was elected, my father started singing from 
happiness. The owner of the house was upset. He was a royalist 
and was upset his party had lost the election; he was drunk and 
wanted to kill my father. His family saw he had a gun and 
started yelling at him to warn us. They barred the door going 
upstairs. My oldest sister locked the door and put a ladder up to 
the window so my father could escape. My mother said, "I can't 
stay here. These are bad people. They will try to kill us later. 
We have to leave." The next day, my parents found a different 
place to live, with a family who supported Venizelos 
(Housekeeper, August 2005). 
The political intolerance of indigenous Greeks was one reason migrants tended to settle 
in areas where other immigrants lived--to count on the provision of safety and support 
from their neighbors. 
Asia Minor immigrants also did not like the food indigenous Greeks ate. 
According to one migrant interviewee: 
The Asia Minor people were better cooks than the locals. The 
refugees had their own gardens and better foods that were 
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tastier. The people in Greece were meat eaters-meat that they 
always cooked in the oven. In general, we brought with us and 
taught them how to cook with little macaroni, eggplants, and 
with vegetables. The local people here did not know how to 
make dolmathes (grape leaves stuffed with meat and spices). 
My mother made kreatopita (meat pies) and kolokithopita 
(squash pies) (Housekeeper, August 2005). 
Another interviewee, who was making dolmathakia when I interviewed her remarked, 
"When I came here, the locals in Corinth had never heard of dolmathakia or 
lahanodolmathes (stuffed cabbage)" (Housekeeper, August 2005). Even in Athens, 
migrants from Smyrna were well known for their cuisine. As the grandson of a migrant 
recalls: 
When my grandmother used to cook for our family, the entire 
neighborhood would be fragrant from the aroma of her cooking. 
She taught all the neighbors how to cook. Today my sister cooks 
the same way-using spices and herbs (Jeweler, August 2005). 
In summary, Asia Minor immigrants (like Albanians) felt that they were 
superior to indigenous Greeks and that their immigration was a benefit to the 
economy. And although the Asia Minor immigrants disliked the work ethic of most 
indigenous Greeks as well as the social stratification of Greek society, which 
excluded them, many Asia Minor migrants were thankful for having a place to Jive, 
where they could start their life over. 
How Immigration to Greece Helped the Greeks of Asia Minor 
Despite finding much to dislike during their early years in Greece, migration 
allowed the Greeks of Asia Minor to have their basic needs of life met; in Greece they 
were provided with food, shelter, and safety. Specifically, Greece provided them 
with a means to make a Jiving and gave them temporary shelter and low interest loans 
to build homes. In addition the early migrants lived in close knit neighborhoods, 
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which provided them and their children with social and physical support. Today, 
because they have been accepted by indigenous Greeks, the children and 
grandchildren of the migrants have thrived and progressed into the mainstream of 
Greek society. A good example is given by one interviewee: 
All the doctors and lawyers in Corinth come from parents who 
were refugees. These younger residents are now starting to build 
their own houses. They are moving out into the city, out of this 
refugee area. Even the mayor of Corinth is the son of a refugee 
and the former mayor's father was from Ayvali, Asia Minor 
(Priest, August 2005). 
Another interviewee who owns his own business further explained: 
My grandfather continued to make distilled liquors in Greece 
as he had in Asia Minor. My father took his permit from my 
grandfather when he died and went to school to become a 
pharmacist and continued to make liquors. Now I have my 
own business as a jeweler. We survived (Jeweler, August 
2005). 
Perhaps a parallel acceptance will occur with the Albanian immigrants and certainly 
with the ethnically-Greek Albanians. As their children become legal residents of Greece, 
they and their parents are likely to be accepted into Greek society. I do think, 
however, that the ethnically-Greek Albanians will be accepted more quickly. 
Conclusion 
Unlike the Albanian migrants who willingly migrated across the border into 
Greece and exhibited agency as to when and where to cross, most of the Asia Minor 
migrants entered Greece in order to escape an advancing Turkish army. The Asia Minor 
emigration occurred under extreme conditions- leave or die. The refugees I 
interviewed from the larger cities of Constantinople/Istanbul and Smyrna/Izmir left 
with money and portable valuables. This was unlike the refu gees from the Asia 
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Minor countryside. The interviewees from Karaburun, for example, held their wealth 
in land holdings, in crops, orchards, and homes. They escaped only with their 
personal possessions. 
During their migration from Asia Minor, all the interviewees witnessed tragic 
events--the burning of Smyrna/Izmir and drowning of refugees in the harbor while 
trying to board ships to flee . Almost all felt betrayed by the British, French and 
Italians. They also felt betrayed by the crews of the ships that did not allow them to 
board in their hour of desperation. Once they reached the mainland, some refugees 
were fortunate to have relatives or business acquaintances that helped them begin a 
new life. However, most of the refugees were relocated to cities where they knew no 
one and most remain in these locations to this day. Where they would live, the 
temporary type of housing they were given, and the loans that were made available to 
them were all at the discretion of the Greek government, which allowed them to get 
started on a new life. Finally, while it was a strain on Greece's struggling economy to 
accommodate over 1,000,000 repatriated Greeks from Asia Minor, the feeling of 
xenophobia was lessened for this particular group of immigrants because of a 
common language, religion, and ethnicity with indigenous Greeks. 
Despite their grief and their despair over their lost homelands, the refugees 
were eager to find employment in their new homeland and to be assimilated into 
Greek society. Similar to the Albanian migrants, the Asia Minor migrants usually 
started at the bottom of the work scale. The men's skills as entrepreneurs, 
craftsmen and agricultural workers as well as the women's skills in embroidery, 
home making, and cooking contributed to the refugees' sense of worth and 
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belonging in their new homeland. The positive outlook and courage of the resettled 
migrants coupled with a common language, religion, and ethnicity with indigenous 
Greeks between both groups lessened the xenophobia of indigenous Greeks. After 
a short time and initial degradation by the locals, the migrants were assimilated into 
Greek society. 
Today, the migrants' children and grandchildren are leaders in industry and 
business. They also hold many offices in local politics. They are upwardly mobile in 
their communities and are beginning to break the bonds with the refugee 
neighborhoods where their parents and grandparents continue to live. This younger 
generation is building homes in more elite neighborhoods of the cities in which they 
reside. Finally, the children and grandchildren of immigrants I interviewed seem to 
be more accepting of the ethnically Greek Albanian migrants into their city. As a 
result, some Albanians have found a source of support for their immigration as some 
of my Asia Minor interviewees help Albanians find jobs, housing, or legal aid. As 
the head of the Asia Minor Center said: 
The Asia Minor refugees were grateful for what Greece did for 
them in their hour of need. They understand the predicaments 
and hardships that the Greek Albanian migrants are facing and 
they want to help others as they were helped (Conversation 
with the Head of the Asia Minor Center in Corinth). 
In summary, after a very shaky beginning, it now seems that Asia Minor immigrants 
have come full circle. Their assimilation into Greek society is complete. 
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Chapter 4-Conclusions 
In the preceding chapters I examined two distinct migrations into Greece-
that of the Albanians in the 1990s and that of the Asia Minor refugees in the early 
1920s. I will now make note of the conclusions that I have drawn from my 
interviews with these migrants. 
It appears that immigrants to a particular country are more easily accepted and 
integrated if they are already citizens of that country. As I have shown, the Asia 
Minor migrants, who were citizens of Greece based on their ethnicity, had an easier 
time being accepted and getting help from the Greek government. A lack of 
citizenship appears to be the biggest stumbling block for non-Greek Albanian 
migrants. However, these Albanians have seen that learning the host country's 
language and customs and changing their names to a Greek name helps to facilitate 
their acceptance into the job market and society. This is even more so if they are 
willing to change religions to match the host country's religion. 
This appears to be true throughout the world, as in the migration from Mexico 
to the United States. Even in the United States, a commonly heard phrase from 
Americans is "Speak English"! As I have illustrated for Greece, the dislike of 
foreign language use in the United States can be seen in the following quotation of a 
former resident of Hazelton, Pennsylvania: "In McDonald's when we go on 
Saturdays they are always there talking in their language. We never know if they are 
talking about us" (The Guardian, 2007). As we have seen, a similar irritation hearing 
a different language being spoken occurs between Albanian workers and Greeks as 
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well. 10 
In addition to learning English, a second coping strategy I addressed in 
previous chapters was the association of migrants in close-knit communities. Initially 
I saw close-knit neighborhoods as a deterrent to being accepted into Greek society. 
However, as my research progressed I came to see close-knit neighborhoods a way of 
sharing resources as well as a line of communication for jobs and moral support. 
Only after the complete assimilation into the host country's labor market and society 
do migrants feel safe enough to venture into housing further afield from their close-
knit group. 
Another good reason for living in close knit neighborhoods is that they permit 
migrants to better deal with the xenophobic reactions by indigenous Greeks. As I 
have illustrated, indigenous Greeks are afraid that immigrants will take their jobs, 
break into their homes, and even ruin their economy. Albanians, in particular, have 
been labeled as criminals. Indeed, frequent police raids that rounded up illegal 
immigrants helped to reinforce this attitude. It is interesting to note that fear of such 
raids and roundups are lessened in neighborhoods where people can be warned about 
an impeding raid and can hide in neighbors' homes. Sharing common experiences 
that enhanced their Jives in a close neighborhood setting does much for the morale of 
the immigrants by strengthening job networks and social ties and news with their own 
homelands. 
These ethnic neighborhoods are not unique to Greece. In many large cities in 
Canada and the United States today we have Italian, Mexican and Polish neighborhoods 
10 An interesting note to the language question is that I feel that my Albanian interviewees may have 
accepted me as non-threatening because I speak Greek with an accent, just as they do. 
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with their distinctive church names as well as small businesses and restaurants that 
cater to their special clientele. This is no different than the Asia Minor neighborhoods 
in New Smyrna, Athens, and Corinth, or the Albanian neighborhoods emerging in 
Greece. 
As noted, many misconceptions and fears were due to media hysteria, 
especially in the large cities. Negative news stories in the daily papers should be 
countered with success stories about the migrants as well. This might lessen the 
feelings of fear and xenophobia. If the media were more forth-coming with the 
benefits of the Albanian presence in Greek society, then they might be more tolerant 
of the immigrant's struggle to become legal. 
Xenophobic reactions are hard to erase, however. This is the case in all 
countries where a large immigrant population has settled. In Greece, many still 
believe that jobs are being lost to the Albanian immigrants. The same words--"we are 
only taking the jobs that the Greeks don't want to do" (cook, factory guard, domestic, 
construction worker, 2005)--which are uttered by many Albanians in Greece, are also 
echoed in America by Mexican immigrants. As one American fruit grower, Joe 
Klein, stated, "The general public thinks migrant workers are taking away jobs from 
Americans, which is not true ... Americans would not do the job that they do" (Grand 
Rapids Press: 2007). An illegal immigrant similarly stated, "We are not taking jobs 
away from Americans. If Americans don't want the jobs, we do. We only work at 
the jobs Americans will not do" (CBS National News: 2006). Even President Bush 
has said that "America suffers from a system that exploits people who come to do 
jobs that citizens won ' t do" (The New York Times: 2007). If this is truly the case, 
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then all governments facing immigration problems need to examine this situation and 
try to develop an integrated plan that is effective in dealing with jobs for migrants and 
their legal status. 
As was the case with the Asia Minor and Albanian immigrants, a common 
belief is that immigrants are a strain on the economy. However, even in regards to 
the United States, David Irvin disputes the idea that immigrants are detrimental to this 
economy. Quoting James H. Johnson Jr., a researcher from the University of North 
Carolina, Irwin writes that "[t]hrough a complex calculation that include[s] factors 
such as earnings, tax contribution, health care and education usage, Arkansas' aliens, 
which are 67 percent Hispanic, created $19.4 million more value than they used in 
services" (The Arkansas Democrat Gazette: 2007). As in Greece, immigrants in 
America contribute to the state of the economy. 
Specifically, in Greece, I have noted that many industries would suffer if not 
for the Albanian workers, particularly in the fruit processing business, the cattle 
breeding business, the tourist industry, construction, and domestic services. Closer to 
home, in Grand Rapids, Michigan, fruit growers are worried that because of 
immigration reform under debate, "they will [not] have enough hands to pick the fruit 
when it comes". (Grand Rapids Press: 2007). As Paul Schlegel, the director of 
public policy for the American Farm Bureau Federation, argues "the undocumented 
workers are part of a labor supply that we can ' t afford to lose. It would be highly 
disruptive" (Grand Rapids Press: 2007). Apparently, as in Greece, there are not 
enough local workers to fill the necessary jobs. Indeed, stricter government policies 
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for undocumented workers may cause Greece's economy to suffer from the lack of 
seasonal workers, as these workers may go elsewhere to find jobs. 
As noted above, there are many contrasting views on immigration. One way 
to gain insight on a workable policy might be to ask legal immigrants what is a fair 
policy or solution for the illegal immigrants. They have gone through the system 
legally and may have suggestions about how to improve the system or policies for the 
migrant workers who are needed in the United States. While eating at a local Mexican 
restaurant, a waiter who joined in the conversation about immigration contributed 
his views on illegal immigration, which included punishing employers who hire illegal 
workers for less money, or the temporary closing of their businesses. He also felt that 
the illegal immigrants should be sent back to Mexico. Similarly, the editor of the St. 
Louis Post-Dispatch comments, "It would be harder for unscrupulous employers to 
undercut the honest competition by hiring desperate illegal workers at low pay". He 
goes on to say, "Employers shouldn't be allowed to import cheap labor in order to 
avoid paying American wages", echoing the words of the Mexican waiter mentioned 
above. 
Today every modern society is experiencing rapid immigration similar to that 
of Greece. According to Robert D. Putnam, a government professor at Harvard: 
Immigration fosters cultural and economic vitality. A high 
fraction of US Nobel laureates, for example, are immigrants or 
children of immigrants. Yes, in the short run immigration 
causes social tension. A successful immigrant society creates a 
shared national identity based not on ancestry but on political 
and social values. European societies have yet to pass this test 
(The Boston Globe: 2006). 
Perhaps the United States could be used as an example, especiaJJy if we look at the 
past and see how heterogeneous American society has become. As the article goes on 
to state, "Americans are proud of our immigrant past. Immigrant integration 
happened not because 'they' became like 'us,' but because we learned to live with 
overlapping identities". The result of this acceptance is that immigrants in America 
"are more likely than their European counterparts to think of this as their society, too" 
(The Boston Globe: 2006). With a new immigration policy introduced into the 
Congress of the United States, it will be interesting to hear the debates on this policy 
and what solution they will come up with and whether this will be a worthy model to 
emulate in other countries including Greece. 
I was most impressed with one Albanian interviewee who remarked: "The 
Greeks are my best friends and yet my worst enemies" (Cook, August 2005). Greeks, 
I believe, need to keep in mind that they are also being judged on how they handle 
immigration by the immigrants themselves. I hope they are not judged too harshly in 
the future. 
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INTERVIEW QUESTIONS FOR ALBANIAN MIGRANTS IN GREECE 
1. What country is your native country? 
2. Why did you leave your country? 
3. What type of job did you do in your native country? 
4. What was your highest level of education? 
5. Where did you live in your native country-urban, agricultural or rural area? 
6. How long have you been in Greece? 
7. Are you happy with your life in Greece? 
8. How does it compare with your life back in your home country? 
9. Did you come to Greece by yourself? 
10. Are you happy with the job you are now doing? 
11. Are you supporting anyone back home? 
12. Do you feel you are discriminated against in your workplace? 
13. How are the native Greeks treating you in your workplace? In your neighborhood? 
14. How are your children being accepted? 
15. Do you speak Greek? 
16. What was the hardest thing about leaving Albania? 
17. What do you like the best about Greece? 
18. What do you dislike the most about working in Greece? 
19. Are you planning to return to your native country? 
20. Do you belong to any clubs or do you meet with other Albanian migrants? 
21.Are there any other comments you would like to add? 
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INTERVIEW QUESTIONS FOR GREEK IMMIGRANTS FROM 
ASIA MINOR 
1. What is your native country? 
2. Why did you leave your country? 
3. When did you leave your country? 
4. How did you journey between your native country and Greece? 
5. What type of job did your parents do in your native country? 
6. If you were in school, where did you go to school? 
7. How long have you lived in Greece? 
8. Did you settle in an area where you knew someone else? 
9. What type of job did you do in Greece? 
10. Are you happy with your life in Greece? 
11. How does this compare with your life back in your home country? 
14. Do you feel you were discriminated against by the native Greeks? 
15. How were you discriminated? 
16. How did your parents adjust to the move? 
17. What was the hardest thing about leaving Asia Minor? 
18. What is the hardest thing about living in Greece? 
19. Have you ever visited your native country? 
20. Do you have contact with others from the same area of Asia Minor? 
21. Are there any other comments you want to add? 
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